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Recently in h1s amcle chscussmg the effects of the Anabaptlst v1510n on Mennemtes in the past four
decades Levi Miller pomts out t.hat the Vision was useful to borth traditional and modem Mennonites. He
concludes this dlscuss1on by obsemng “Mennomtes oould be both modem and trad1t10nal by espousing
the Anabaptlst VlSiOl'l w1 But yet most dlscusswns about the coxrtemporary relevance of H. S. Bender s
mastelful statement have focused on those Mennomtes who might ﬁt the “modem” type of whmh Miller

wntes vwﬂl very llttle attennon bemg paid to the p0551ble contemporary relevance of the Vision for those

Mennonite groups who lay cla:m to the “tradltlonal“ type

This paper takes a look at the Anabaptist Vision in 1994 from the perspective of one of these

groups, namely the Beachy Amish, ? That the Anabapﬁst Vision has been of some level of influence is

‘beyond dispute, even though the Beachy Amish as a group have not paid close attention to much of the

historical, theological, and intellectual work being done among “modemn” (or as I prefer, “mainstream”)
Mennonites of the past five decades. Ttis the purpose of this paper to look more closely at what a Beachy
Amish perspective on the Anabaptist Vision might look like but also, and perhaps more importantly, what

relevance both now and in the future the Anabaptist Vision might hold for the life of the Beachy Amish.

In an '_effort to outline such a perspective, this paper will begin with an introduction to the Beachy
Amish, how they intemret the themes of the Anabaptist Vision, and finally what m1ght the future relevance
of the Anabaptist Vision be fer the Beachy Amish. The material for this perspective draws on a recent
survey of Beachy Amish respenses to the Anabaptist Vision, as ‘well as drawing on my own membership
among the Beachy Amish, a fact which undoubtedly helps form the direction which such a discussion takes.
For this is more than an exercise of academic interest for me, but is based on my hope that the Beachy
Amish will learn from the work of scholars and churchmen such as H. 8. Bender in gaining a greater
appreciation and understanding of their Anabaptist-Mennonite heritage.
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L ANINTRODUCTION TO THE BEACHY AMISH

_Iﬁ his 1988 book, M_jm_no__m___telderﬂ:y_u_l_&m Leo Driedger presents the idea of an “Anabaptist
ideﬁﬁﬂcation' Contiﬁuum” as a: ‘way of makmg sense out of the many diverse Anabaptist—anonite
'.subgroups Such an idea, w1th the Hutterites at one end and the urban Mennonites at the other, would
place the Beachy Armsh as somewhere to the rlght side of this continuum. They are more change-onented
than the Armsh, but not so much as the urban or mamstream” Mennonite groups. The pu:pose of this
: section if to offer a brief histm_'y and analysls of the Beachy Amish to set the stage fgr giving a Beachy

Amish perspective on the Anabaptist Vision.
A. A Brief History of the Beachy Amish

In the 1890’s, among many of the Old Order Amish groups there arose the debate over
excommunication and strict shunning of those excommunicated. It was in the soil of this “shunning
confroversy” thét the origins of the first Beachy Amish congregations are to be found. For the two
congregations which were the first of what is known as the Beachy Amish arose during this controversy,

't.h_ose congregations being the_ Weavertown group in Lancaster County and the Somerset County,

Pennsyivania, group from which the name Beachy Amish is derived.

The name “Beachy Amish” is taken from Moses M. Beachy, who was the bishop of the change-
oriented group in the Sdmerset Division of 1927, which is the datle of the official beginning of tile group of
cﬁmches who call themselves Beachy Amish. In Somerset County, there arose a debate over whether to
apply “strict thuﬁng” to those who left the Old Orders to join a Conservative Amish Mennonite group.
This issue arose because of transfers from the Old Order group in Somerset County to an Amish Mennonite
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: group in Garrett Courrl:y Maryland When Moses M. Beadry WaS'ortIained as bishop in Sorrierset County

o in 1015, he let it be known that he would not excommunicate or shun those Old Orders who joined the

Conservatwe Armsh Mennomte church in Garrett County Maryland

Th15 decision was not acceptable to the more conservative members of his congregatron and several
| of his co~rnlmsters led by Noah M. Yoder and h15 father the “mactlve” elder blshop Moses Yoder. Several
years were spent in various attempts at reconmlmg the growmg d1fferences between the two groups, but in
Tune, 1927 the group favonng the stncter apphcatlon of the ban and shunnmg withdrew, marking the
- “official” beginning of the church% which have come to be called the Beachy Amish Fellowshlp The other
ongmal congregation whlch formed the first Beachy Amish Fellowsh1p churches, the congregation in
' -Lancsster County, ‘which has since hecorne lmown as “Weavertown”, who had mﬂldrawn from the Old
Orders due also to the questiorr of the application of shunning earlier in 1909, began to have fraternal
relationships with the congregation in Somerset County in 1929, and together they helped to form other
congregatlons as part of this new movement as other groups began to move in directions similar to those of

the Beachy and Weavertom congregatxons

| 'The next twenty year periotl, from 1930-1950, saw slow growth in the number of Old Order Amish
_congregations who were attracted to the new movement and asked for help Iin organizing their own
congregation as “Beaohy Amish”. These years saw the movement spread to churches in Northern Indiana,
_ Holmes County, Ohio, Kansas,. Virginia, and other states. Some of these newer congregations were formed
with help given by Moses Beochy and John A. Stoltzfus (bishop at Weavertown) while others were started
by rrlovement to new locations, and still others formed on their own and then sought affiliation with the new
Feliowship. And so what began as an attempt at resolving issues in the two local oongregations in Somerset
and Lancaster County, Pennsylvania, spread so that the fellowship which began in 1927 with an estimated
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_ 2 congregatlons and 260 members had become as H S Bender notes m the Mennomte Quarterly Rewew

in 1955 a fellowsh1p of 21 congregaﬂms and 1,500 members

 The 1950’s was a: very unportant decsde in the history of the Beachy Amish movement. During

this decade the various churches opened ﬂ1emse1ves to the revivals and mission actmty whlch was also
'unpactmg the mamstream Mennonite world in the immediate post-WW 11 penod In fact, during this
penod, the Beachy Axmsh owed much to the developments in the broader Mennomte world, and especxally
developments in organizing nussw_n activity. In the eatly 1950’s, there arose a helghtened awareness of the
importance of invdl@mt in mission activity outside of the local congregations. This “quickening”
expressed ifself in the formation in 1955 of Amish Mennonite Aid (AMA) which came as a result of
Minister Joe Roth’s vision for a Beachy Amish organization for directiné mission efforts and modeled on
the efforts of the Mennonite Central Committee, under which Roth had served in Europe after the war.
Also this decade saw the formation of the Mennonite Interest Committee (MIC), which was to function in
directing mission activities much as AMA did, but with more of a focus on work in the Americas. These
two organizations still are central to Beachy Amish life and serve as directing agencies for mission and

relief activity sponsored by the Beachy Amish in various parts of the world.

The period of 1960-1970 continued to show the increased mission acﬁvity among the Beachy
Amish, with the focus centering on Central America, with mission churches being established throughout
ﬁat region beginning in the early 1960’s. By the middle of the 1970’5, the amount of new mission activity
had slowed and the emphasis was placed on developing the existing programs and also in developing the
life of the Beachy Amish congregations in the United States. This iast goal found expression in the
formation of the Calvary Bible School in Arkansas in 1970, and the founding of the Calvarjr Messenger in
the same year. CBS continues to serve as an institution for educating Beachy Amish young people in
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Blbhcal studxes and the Calvary Messenger serves as a pubhcatwn for the readmg edxﬁcatxen of the

. Beachy Am1sh as well as keepmg the scattered congregauons abreast of evenis occumng among the other

._ congregatlons

Both of these later two events were cruc:al because they enabled the Beachy Amish to provide their
people with necessary Blbhcal mstructlon ag well as good hterature mthout havmg to rely on groups or
.- __ orgamzatlons out31de of the fellowshn: to prov1de these glements which they beheved to be so fundamental

to fostermg growth and unity among the scattered congregatxons and people who made up the rapidly

B -g;rowmg Beachy Amish Fellowship.

" The 1980’s end 1990’5 have witnessed e strengthening of the new organizations begun in earlier
decades aé._ well as a eontinued growth of new churches, new mission acttvity, and the development of ways
of providing for those who are part of the Beachy Amish Fellowship with new activities and programs

which are necessary for strengthemng the unity of the group despite its scattered nature. This period also
se..w.a sharp increase 1n neW mstltutlons and organizations such as new publishing ventures, literature
ministries, and mission activity in such new areas as Ireland, Kenya, Belgium, and Australia. All this
activity helped to provide the gl'oup;s members with the necessary tools for spiritual and mental
' development without having to rely too strongly on outside movements for providing these, although part
- of the thems of this paper is that the Beachy Amish Fellowship has not done enough to provide for these
.nwds and to help make it possible to avoid too much of an over-dependence on other groups for the needs

of the Beachy Amish Fellowship.

And so in 1994, the Beachy Amish Fellowship has developed from a local movement in
Pennsylvania to a movement which has members and congregations in 23 states and 10 countries (other
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' than the U.S). Butif Wé'_are to undefsfaﬂd more clearly the Beachy Amish we must look briefly at a

~ descriptive ac_icoutﬁ of theée cong_regations and people who make up the Beé.chy Amish Fellowship.
B. The Beachy Amish in 1994,

| Trying. to brovide an answer to the question regarding the i;:lerrtity of the Beachy Amish is very

difficult. Di.te. to'the divérsitf of origins in the establishment of each individual Beachy Amish
congregaﬁon, the lack of a conference stricture w1th the unity which it brings, just to list a few of the
dlfﬁcultles attemptmg togive a spemﬁc definition of Beachy Anush 1dent1ty is very dlfﬁcult Rather such
.1dent1ty exists as a rough accepted framework which allows for considerable diversity and freedom of

expression from one local cdngregation to another.

The official name of the group is that of Beachy Amish Mennonite, thus combining the names of
three important historical leaders who are accepted as very important to the groups’ self-understanding,
- But in reality very few of the congregations actually use “Beachy Amish” in a congregation name, opting
for either Amish Mennonite or simply using the latter title followed by Fellowship. In fact, a study of
congregational namés will reveal that “F. elloﬁrship” appears mdst frequently whxch is interesting for what

it tells of the understanding of church and not just as a name, s

A central feature of Beachy Amish life and identity is the strong belief in the autonomy of each
local congregation even with their being an accountability to a broader understanding of .idmﬁty, but this
- accountability does not take a regimented and institutionalized form, i.e. conference structure. And even
recent events which showed an interest in moving toward a conference type, illustrated this strong belief in
local autonomy by the reaction to what would happen if this became a reality. ’
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| ] Beachy Anush understandmgs of church and of l1fe in general are rooted in a ﬁrm behef and

acceptance of what has so oﬂen been labeled “two-kmgdoms theology Thls 1dea helps explam many of

the ways of thmlcmg and practlces Wluch the Beachy Armsh people accept and live out. Their
understandmg of two kmgdoms could be called a “stnct” readmg of there bemg a dlstmct difference
' 'betwem the church and the world a dual1sm which is often found in Beachy Armsh thmlqng and writing.

_ Tlns ﬁnds express:on, for example ina rejecuon of pohhcal mvolvement, as well as in therr acceptance of

dlStIIlCt dress pattems The duahsm mvolved in such a perspecuve is qmte strong and not hkely to

dlsappear or be moved away from any tlme soon, even among those who could be called the “progressives”

among the Beachy Amlsh But although there is a firm acceptance of the two kmgdoms approach, the
boundanes wluch define these kmgdoms is and conhnues to be mcreasmgly amblguous for many among the

" Beachy Axmsh. In other words, the boundaries of this distinction which- were accepted as normative, are

begmrung to shift among certain groups of Beachy Amish.

~ With these shiﬁ:ing boundaries in mind we return to the point of diversity in thm]cng and acting
whlch is a fact of 11fe among the Beachy Amlsh This diversity could be stated as being expressed by the
existence of three main groups W1thm the fellowshlp They would be the progresswes” “traditionalists”,

and “moderates”, although the moderate group is very little in evidence in relation to the two more dominant

. groups.' The progressives are more open to change and are more reluctant to resist change simply because

itis change. The traditionalists, on the other hand, are very reluctant at times to even admit that change is
occurring preferring to posit that any “change” is due to “unfaithfulness” or “apostasy”. But even those
congregations who would fit the traditionalist conception are changing, while often refusing to admit that

the changes are occurring, because they often are in so-called “small” areas.

A useful conceptual way of providing an analysis of the differences between the two groups within
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the Beachy Axmsh is to look at the 1nformanon adaptation theory of socmloglst Ornn K]app Klapp
descnbes how each scciety or group faces how to deal thh an increase in mfonnatxon and needs to develop
| strateg1es for deahng with thls mcreased ﬂow of mformation in deten‘rumng what from this new mformatlon
: wﬂl be accepted and what w111 be rejected and what th15 means for the identlty of the group He introduces
ﬂie concepts of “closmg and “openmg as basm strategles for dealmg wu:h ﬂ‘lJS increase mfomiation
'%mg takes the attitude of opetung traditional 1deas in order to mcorporate the good from the new
" mformation, whﬂe closing takes the attltude of shutting out what is considered harmful from among thlS
) . new mformation._ ‘Both strategles are neceesary, if a _soclety or group is to use what Klapp refers to as

‘good opening” and “goocl closing” as epposed to “bad opening” or “bad closing”. s

When epplied to '.the Beachy Amish, the progressives are the ones. who put an emphasis on
_ developing “opening” strategies, while the traditionah'sts place a strong emtahasis on developing stronger
and well-defined “closing”. | While both opening and closing strategies are evident in both groups, each puts
| the emphasis on a speciﬁc strategy. 'The diversity among the Beachy Amish and the identity problems

.which itis currently caus:ng is rooted in this diﬁ'erence in strategies for dealing wﬂh increased information,
' and any way of adequately deahng vmth this 1dent1ty “conﬂ:ct” and preserve the “unity” of the Beachy
; Armsh must look carefully at thls issue of information adaptation and what the theories developed have to
- say about the boundary maintenance of the group, and especially as it relates to the definition of the lines

between the two kmgdoms of church and world in a Beachy Amish perspective.

The Beachy Amish fellowship work at trying to balance strong boundary maintenance and the
development of the ingroup, with a strong missionary spirit. The niissionary impulse was part of the
influence from the Mennonite church during the 1950’s when models were received by the Beachy Amish
from other Mennonite greups. And still today the missionary spirit is very much a central feature of the
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. Beachy Anush mderstandmg of the church Unhke thelr more conservatlve oousm.s the Anush, they

emphasme missions to those oul:sxde the local and perhaps ethnic commumtles bul: unhke their more hberal

- oousms the “mamstream” Mermomte groups 'rhey put a strong emphasm ona stncter apprematron of

boundary manrtenance in conﬁnmng to practlce many of the so~ca11ed “cultural” practloes whlch were more

o common 1n past Metmomte h15tory They try to balance a mamtenanoe of the community with an

_ evangehcal spmt that leads them toa vital missionary program

| The Beachy Amish today area fellows}up in the midst of the growth and in the early stagas of what
| _rmght be called for lack of a better term, an “1dent1ty cnsxs” In the sixty-seven years of their existence,
'they have_moved from a.member_sl'up of 260 in1927toa mem_bers}up of 7,678 in 1994. ' There also has
been a gro\.a_vt.h:fromohe. congregation (1927) to one hundred twemy-one congregations. Although this
growth might be explai_ned by large families, yet it cannot be completely accounted for by this, because of
_ ﬂ1e number of people who have joined the group from the outside. This growth has had many different
.. resul;ca among, the Beachy Amish, one of which is that it has served to increase the diversity among the
' varioua Beachy Amish congregations. And this has resulted in the fact that the Beaohy Amish are not cne
large umﬁed group, a mi.sta.ke.oﬁm made by Mennonite writers when discussing the group, and this has

" also hastened the “identity crisis” which is in various stages among the Beachy Amish 'cong,regations.

This “identity crisis” comes from their bemg a lack of clear understanding of what basis upon
whlch to build an understandmg of what defines the group as Beachy Amish. Isitona common set of
practlces where there is more cultural unity, or is this unity to be defined in broader terms with room for

| greater diversity with regard to the applications of broader principles? Some among the Beachy Amish are
puslﬁng for sharﬁening the boundaries of acceptable practices and drawing these boundaries in a much
more clearly defined way, while others suggest the desirability of allowing a greater diversity around the
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' identity qnestion Also invelved.is the question' of change is'change to be 'resisted becaixse it is change, or
accepted and dealt w1th as it happms The result of thls mdems:on is that it is dlﬂiClﬂt, when asked, to

| suggest a clear deﬁmtlon of what or who Beachy Amish are.

' This problem cornes fronl the fact that decisive changes ai‘e oocnrring among the Beachy Amish,

and too many people are gomg about hfe asif the changes have not happened or as 1f they arenot unportant

| _ Some would argue that these changes are nothmg more than small cultural changee but in reality they are

changes wh;ch mlght be such bui have a much deeper and more far-reachmg implication. For they have the

- 'potenttal of erodmg teachings whlch the Beachy Amish hold dear, and to erede from the inside as these

changes are not seen as 51g111ﬁcant

These changes which are occurring slowly, but are often ignored or side-lined include rising
economic status, changmg levels of education, uncritical acceptance of values of Amencan society, and the

acceptance of outside ideas and terms whlch are used to defend traditional perspectlves without realizing

the long term eroding effect that they will have on those very traditional perspectives that they are used to

| defend. One example of this is that fundamentalist theology and doctrine is used to defend a conservative

theology without understanding that this is not necessary, and in the end is very dangerous, to traditional
perspectives. And it is to help navigate through these changes that I believe a greater appropriation of the

Anabaptist Vision will be not only helpful but necessary for the future of the Beachy Amish.
IL ABEACHY AMISH PERSPECTIVE ON THE ANABAPTIST VISION
Now that this paper has developed a brief introduction to the Beachy Amish as algroup, we can

look at the question of what might be a possible Beachy Amish perspective on the Anabaptist Vision of
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: Bender which_we_ are gathered to discuss and remember in this corxferm'ce;
A. Contact Between the Vis_imi and the Beachy Amish

Before dlscussmg what a Beachy Armsh persp ective on the Vlslon m1ght look like, we need to look

| at the access whrch 'rhe Beachy Amrsh have had to the Vision and the famlhanty wrth it that exists. This is
| | esp eclally 1mportant because ‘the Beachy Amish as a group have not always kept in touch with the

| scholarslup and research bemg done by “mamstream” Mennonite groups and even the scholarship which

- for many of us is so familiar and part of the 20th century Mennonite mind, is not so familiar to others.

‘Based on the research which came through in the responses to the.author’s personal survey for this

: paper it became clear that some of the Beachy Amish were prevrously familiar with the Anabaptist Vision
of Bender but ﬂns wasnottrueina broad way. At least not in having knowledge of the writing of Bender,

 even ﬂ10ugh the central 1deas of what Bender wrate had a greater fannhanty But there were a number of
'respendents who did reveal a famrhanty with Bender s Vision statement, and a number of these had

| .personal contact with Bender elther in hearmg him preach orin bemg his students at Goshen College in the

. 1950°s and 1960°s. Also some of this familiarity came, in at least one documented case and I'm sure this

18 true in more cases, from Beachy Amish individuals gaining access to the 1deas with which Bender worked

| Whrle spending time in the CPS camp in the Second World War..11 And StlH others related that the

' Ahabaptist Vision was encountered as they were studying Anabaptisthennonite history and helped them

* to accept Anabaptist/Mennonite ideas as their own. 2

The Anabaptist Vision as articulated by Bender also has found its way into the.preaching and
teaching of leaders among the Beachy Amish. Two of the respondents to the author’s survey indicated that
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: they have found Bender s wntmg very useful and have used 1t in prepanng sermons as well as their own
personal wntmgs on Anabapnsm One of these Lester Gmgench draws on Bender s Anabaptlst V1s1on in
a book he Wrote on the nai:ure of the church several years ago Also m.a recent article on no__nresrstance,

another mml_ster drew on the Anabaptl_st V151on dr_s_cussmn of this issue. ™

| _Undouhted_ly, the one Beachy Armsh leader .who has done the rnost to familiariée the Beachy Amish
 with the _Anahapﬁst Vision and to popularia_e_ Bende_r’e ideas h_as been the writer and .evangeﬁst, William
| MoGrath McGrath Was a student of Bendeér’s at Goshen College in the early 1950’s and his understanding

: of Anabaptisrn (he came from a Rornan ‘Catholi.c background) oarne from his anoropriation of Bender’s
work. McGrath has spent many years in encouragmg scholarship and mstoncal study among the Beachy
Amish and his volurmnous writing has helped to introduce many people not only to Bender and the
: Anabapnst Vision, but also to Anabaptist history in general. ** Tt was through his teaching, as my father,
- that I first learned of the Anabaptist Vision and from him, Ileamned very early to develop my own passion

for Anabaptist history.

And so while the' level of familianity with the Bender’s written Anabaptist Vision is at best low
| among the Beachy Armsh, yet it’s mﬂuence has been felt because of leaders who have found it a crucial and
useful synthesm of Anabaptlst llfe and thought. Also whﬂe Bender s document may not be recognizable to
many people, they have arrived at many of the ideas which he expressed elther through personal study of
| many of the.same' sources or through the influence of those who picked up ideas from the Anabaptist Vision
of Bender and paesed them along, although perhaps without making special reference to Athe Anabaptist |
Vision as a written source. The influence of the ideas contained in the Anabaptist Vision have been far

greater than the document itself.
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B A_Lcoh at the Themes of the Anabaptist Viﬁen'ﬁoﬁl a Beachy Amish Perspective | R

Asis we]l know, Bender s Anahapﬁst Vlslon was centered onthe idea that Anabaptlsm was based

on the r.hree central 1deas of disclpleshlp, the church as a brotherhood, and an ethlc or hfe of peace and

' .'nonres1stance And s0 We w111 oﬁ'er a cmtemporary Beachy Amish perspectlve on those three, as well as

o lookmg at several cntlmsms of t‘ne VISan whlch arose out of the survey reseatch done hy the author.
1. DISCIPLESHIP

The first prmclple which defined the Anabapust Vision for Bender was expressed in the words: “.
. the conceptmn ef the essence of Christianity as d15c1pleslup » And with this conception, the Beachy
': ‘Amish would quickly agree. For them, as for Bender, the Christian faith is first and foremost about
diecipieship oralife of following Jesus. They, like Bender, would accept that the genius of the Anabaptists
- was fheir insisteelce_m the necessity of understanding the Christian life as essentially about living out the

demands of faith.

~ For the Beechy Am.ish,.this discihleship has daily consequences and not just in major issues such
o as peace, justice, and equality. In the words of 2 Beachy Amish minister, “The essence of the Christian
| fa1th as d15c1p1esh1p to know Chnst truly, follow Him daily.” ° This means that we are called to put into
* daily practlce what we have accepted through faith, This has radical 1mp11ca1:10ns for the daily life of
Christians, implications which were more clearly understood by a previous generation of Beachy Amish,
but which are being lost on the younger generation. The younger generation too often reserves discipleship
for the “big” issues such as rejection of force, and being involved in missionary activities. But they often
fail to place all of life, and I think here especially of economic practices, under the light of the call to a
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radlcal everyday diSClpl&Shlp, Whlch is part of a Beachy Amlsh perspectwe on hfe fo]lowmg the Scnptures

- and as artlculated 50 we]l in history by the Anabaptlsts

| For the Beachy Armsh dlsclplaemp is meant to be apphed to every part of one’s daily hfe This is
_ because “Unexpressed faith is not faith.” v And chsmpleslnp when understood in th:s hght has application
in all of soclal life and 1mpacts everythmg from our cho1ce of clothmg, errtertammerrt and how we conduct

- our econormcal aﬁ'alrs The Beachy Anush have deve]oped certain pattemns of 11fe whlch express what this

) d1sc1p1esh1p means in practlce and it is the ﬁrm belief of this author that the “mainstream” Mennonite

: groups could leam much from the Bmchy Amish on this pomt Not that they would need to copy the
pracuces of the Beachy Annsh but rather that they need to ask more senously what discipleship might

_ mean when choosing such practical things as clothing, errtertamment,_ and-economic affairs,
- 2. THE CHURCH AS A BROTHERHOOD

The Beachy Amish firmly believe that it is essential to understand the church as a brotherhood.
R The church is not Jjust a group of 'individu‘als who are united only around gathering together for worship
_ 'sérvices and &ther religious observances. But the church is a cofrunmlity of brotherhood in that the total
soclal life of each member finds meamng in the practice of this brothethood. Everything that we do must

be done by welghmg the effects such an action will have on the commumty

For the Beachy Anﬁsh, understanding the church as brotherhood must be central to any adequate

understanding of what Anabaptism was all about. This conception of brotherhood is essential because it
provides each member of the community of fellow disciples with the resources for living thé life called for
by the call to be disciples for Jesus. This concept of brotherhood calls for a high level of accountability of
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| each member to the brotherhood as 2 whole I also calls the oommmnty and brotherhood to be wﬂhng to

.prowde the necessary help, ﬁnanc1a1 and sprntual to a member who may be in need One of the features

| _ :of the Beachy Armsh whmh contlnues to attract me and Wthh keeps me close is thls strong sense of

= responsrbrhty of t.he commumty or brotherhood for each member For the Beachy Amlsh thrs means
.dramng on brotherhood ard mstead of a heavy relrance on the insurance and financial support of
' .mshtuttons from outs1de of the brotherhood or comrnmnty. Whﬂe this may not always be posmble yet 1t
must be mamtmned as a central pnnolple of afy group ‘which clalms to be hvmg out the “Anabapttst

- VISIOII in any age

'I'he Beachy Amish understandmg of brotherhood is captured in the concept of “one-anothenng

' to borrow the title of 2 book written by Slmon Schrock, a blshop among the Beachy Amish. ** The point
of brothexhood concept is that each member of the community is called to act in the interest of the others.
 This conception ﬂles in the face of Amencan individualism which has influenced most religious groups in
| the Ame_ncan cont_ext in one way or another. Even among the Beachy Amish, individualism has become a
.'grow.ing.donger.l But 1f we remam as followers of the “Anabaptist Vision”, this concept of brotherhood
must be maintained end its _imp_lications careﬁxlly allowed to be practiced in the life of our communities,

whatever Mennonite, or otherwise, group we may be a part of.
- 3.ETHIC OF LOVE AND NONRESISTANCE

‘Also essential to an adequate understanding of the vision of the Anabaptists is the idea of life being
governed by the ethic of love and nonresistance. It _is on this theme, that the Beachy Amish would perhaps
dit'fer the most from other contemporary Mennonite irrterpreters of Bender’s understanding of
peace/nonresistance.
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The Beachy Anush retam much of the tradmonal anomte language of nonres1stance and they
have questloned the move frorn nonres:stance to non-vmlence as an adequate move. Not that their
appropnatlon of the pnnmple of peace is w1thout problems and they many tlmes have falled to be
nonresxstant in some of theu' commumty practwes but yet they would want to ask if the move to non-
:.vmlence and an empha51s on peacef}ushce has not 1gnored perhaps subtle changes that are not altogether

o posmve

For the Beachy Armsh nonresistance is exp.r.essed most clearly in the reJectlon of force and serving

“in the m111tary, but they don’t accept that these practlces exhaust the meanmg of nonresistance. For as one
' older_ Beeehy A_nnsh bls_hop put it, “I believe that nonresmtance.l_s a way of life. It is more than not going
. to war or takmg up arms, btr_t how we reect toward our brothers or even e.nitnals.” ' A Beachy Amish view
of nonresistance is based on thlS broader view of the meaning, even though many today too often understand
1t sirhply as the rejection'.of .am.ly eet\(ice er using arms agamst another person. The qualities of love and
nonres:stance .must he a part ef a total way of life and not just app]icable to a limited number of social

actions.

A Bmchy Armsh view on nonremstance also is rooted in the acceptance of the two-kingdoms
| concept which leads them to remove themselves frem actlve involvement in the poht:lcal system. Some
among them undoubtedly would label this as “a-political”, but it is more the taking of a specific political

stance, that of cho'osing a distinctive option of non-involvement hipolitics, than it is to be “a-political”.

Looking at Bender’s comments on love and nonresistance, a Beachy Amish perspective would want

to ask other Mennonite interpreters of the “Anabaptist Vision™ if their new approaches are hiding subtle

changes which need to be questioned. This is not to say that the traditional position on peace, that of

16



_' nonresrstance is wrthout problems that the Beachy Anush practlce of f}ns is totally oonsrstenl: with the

| -1deal or even that they cannot ieam miuch from other Mennomte mterpretauons of what peace and

o nonresmtance means For mdeed the Beachy Amrsh could learn much from a greater dlangue with the

" newer approaches of nonvrolence and peace./Just!ce in helpmg to correct some of theu* own fallures tolive

R consxstently in practlcmg peace and love for all Bl.rt 1t does mean that the Beachy Armsh would remain
skeptlcal of the new approaches and not Just take them over as supenor to the tradmonal approach of
talkmg in the language of nonresnstance If thls dmlogue were to take p}ace ’rhose advocatmg the new
approaches must be wﬂhng to l1sten carefully to the concems of people such as the Beachy Am;sh and not
Just wnte off their concems as the result of a narrow, “rural” experlence A dlalogue whlch takes both
approaches senously is lackmg in current dlscussmns on the implications of love peace and nonresistance
" and mthout such a d1alogue both approaches among Mennonites will continue to talk past each other with

no hope of acceptmg the valu_e which can be found in both_posmons. _

“The Beachy Amish would find Bender’s description of nonresistance more in line with where they
- are ideologioally, although they need to be concerned with asking the critical questions of adequacy and

| consistency of their own practice of this important theme of the Anabaptist Vision.

4. QUESTIONS ABOUT THE ADEQUACY OF BENDER'S FORMULATION OF THE

ANABAPTIST VISION
Part of the survey which was conducted in preparing this paper asked the partioiparrts to give any
criticisms they might have of how the Anabaptist Vision is formulated, and if there were any elements of

their understanding of the Christian experience which they found missing in this formulation.
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Whlle most of the respondents agreed pnmanly with the formulatlon of Bender yet there were

several pomts whxch came through as quesnon marks of Bender s decIarat:on

F1rst, was the questmn of worshlp One respondent, Steve Russe]l eommented that he found “«

a clear sense of Worship .0 to be one of the missing 1tems in what Bender had wntten * This is a
.problem not only of Bender’s work, but it could be suggested as a weakness of so much of the Neo-
: Anabaptlst wntmg from Bender on. The ethical 1mpulse is so strong that worshlp or spmtuahty is often
given madequate attentlon There is a lack of awe for the divine, a wealmess that I believe is part of the
Anabaphst tradltlon Although it need not be part of our Anabaptist heritage, the fact is that it is there.
Russell also sugested thatthls lack of a clear sense of worship is lacking among the Beachy Amish, and I
henrtl_ly concur, We, like many other groups who are part of the Anabaptist tradition, have placed too much

emphasis on the ethical and not enough on Worship and spirituality.

- This leads us into a second critique of the Vision, that of an overemphas1s on human ethical action
at the expense of placmg an 1mportance of sometimes just stepping back and allowmg God to act. This
undoubtedly oould be called more of a critique of the post-Bender interpreters of the Vision, but yet the

eeeds'_for this approach were there in the original Vision whether Bender intended them or not.

This is not_to say that human ethical action is not needed or important but we need to acknowledge
- that there comes a time when all human action fails to meet the nwd and we need to just stop and wait on
God to oct in His own time. But as part of the Anabaptist tradition, many Mennonites .héwe stressed the
importance of human ethical action, through the stress on discipleship ond an “evidenced faith” that we find
it very difficult to step back from that constant action. This is a problem among the Beachy Amish, as well,
where the stress on human action has been interpreted as being evidenced in the following of the commumity
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' : | gmdelmes and to fa11 is to fa11 as Chnstlans There isa lack or perhaps an mablhty to talk senously about
| grace wnmout seemg an emphasm on grace as somehow somethmg wh1ch is borrowed from a “non”

| Anabaptlst tradition. The recerrt essay hy Steve Dmtaman, Ibelieve, expresses this pomt qmte we]l inthat
- he raises the quesuon about our mab1hty to talk about grace and spmtuahty because the focus has been on

human ethmal action through chsolpleshlp

I THE ANABAPTIST VISION AN]) ITS RELEVANI CE

FOR TBE FUTURE OF THE BEACHY AMISH

._ One of the reasons for the present conference is the hopethat it might prowde a forum for reflection
on the contemporary relevance of Bender ] Anabapt1st Vision for the contemporary churches of the
' Anabapﬁst/Memonite tradition. Is the era of Bender’s “Vision_” over, or can it continue to have relevance
and meanmg for us who live fifty years later? One of the underlytng purpose of this essay was to address
' _ that question from the perspecﬁve of the Beachy Amish commtmity, and so we turn to a more concentrated

look at that question.

First of all, recall that earlier in thls paper, note was made of an “identity cn51s among the Beachy
Amish. This was used to refer to the growing lack of consensus about the 1dent1ty of the group, how is such
a group to be defined as distinct? Part of this 1dermty crisis is the changing shape of the congregations
which make up the Beachy Armsh with changing levels of educatlon occupatlons and economic status.
'These changes have begun to bring a greater diversity of ideas as well as social posmons into the Beachy
Amish fellowship. And it is in relation to this growing diversity of ideas which the Anabaptist Vision of
Bender can be seen as having the greatest potential value. Not only in providing content but also in being
a useful example for the task of constructing a credible and adequate understanding of Beachy Amish
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. 1dentlty that takes seuously a]l the dxversxty and does not cut short any of the expressmns of that d1ver51ty

wﬂhout g1v1ng each of them careful consrderanon

.‘ : Part of the thems of thls paper 1s that the Beachy Armsh arein need of a umfymg Vlslon which'can
be used to unite the group wl‘ule oelebratmg a certam amount of the d1vers:ty whlch is part of i 1ts hfe Too
_ | many among the Beachy Aszh lack a clear ws1on, except the desrre to mamtam the status quo, and this
‘ approach is runmng out of steam for a growmg number among the younger generauon of Beachy Amish,
| The contmued lack of a more adequate VlSlOIl will contmue to drain off those who feel left out in the current
state of affairs. One respondent to the author’s survey, saw tlus lack of vision as one of the greatest
| problems currently facmg the Beachy Armsh I-I1s concern was that the methods of life were being used that
were useful when the churches emerged from the.Old Order group, but yet those methods, while useful to
an earher generatton are madequate for' the younger generation of today And this leaves some of the
younger generatlon, the author mcluded feeimg on the edge of the commurnty perhaps much like the

stranger of socrologist Georg Slmmel z

Hovtr then vrould such a new vision develop and what relevance would the Anabaptist Vision of
Bender have the development of such a perspectlve? There ate several ways that tlus could be answered,

'and here I want to glve only a few suggestions.

First, part of this problem which has contributed to this “identity crisis” is in the words of Steve

!’24

Russell: “. .. a very bad attitude toward our own heritage and tradition. I would like to suggest that
- this comes in part because of a lack of understanding our heritage, and especially in understanding and
knowing our Anabaptist heritage. Too often our Anabaptist heritage is called upon only to defend a
position which we are trying to uphold, and one does not also seek to have a broader understanding of the
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; unphcatrons of clatmmg to be part of the Anabaphst tradrtron Th1s finds expresswn in the faot that the
| Beachy Amish depend too much on other anorute groups to do the hard work of scholarshrp on
: -Anabaptlst hrstory and are unwﬂhng to that themselves except when they nwd to det'end a specific posrtlon
| Part of constructmg thrs new vision wrll mclude endmg thls approach and begmnmg to do the hard work of

_ scholarslup whrch is necessaryto havea better understandmg of our Anabaptlst hentage

- And here Bender 8 Vlsron can serve as a model for domg that Work Not that we will only take

o over what Bender found in his work But we w11] use hls ideas as a mode! for how to go about doing this

.'work of understandmg our hentage.

- A second p'oint, '.whic.h huilds from the first, is that due to a lack of a greater knowledge and
ewarerress of the Anabaptisttrediﬁon. leads to the acceptance of' “outside" theological trends and ideas,
' _mthout reahzmg the neganve lmpact that these 1deas will have in the long run on the 1deas and principles
| of thelr Anabaptlst hentag,e wh1ch the Beachy Armsh are at the very least corrumtted to. Thus influences
| fr_om theologt_cal tradltrons are fel_t, b_ut there is not an adequate framework or wsrort which can be used to
e.vah.l.ate._each new ﬂleologtcel_ inﬂttenceanrl the result.is “outside” ideas are beconﬂng-part of the Beachy

 Amish identity. This happens often without people realizing it.

: Another part 'of this problem is that like any other group,' the Beachy Amish have their “brokers”
| _. and therr “plausrbﬂlty structures”, These brokers serve to bring back to the commumty the new knowledge
* which they have gamed from other communities and to put the best of these to use in explammg and
elaborating on the plausibility structures which explain the beliefs and practices of the Beachy Amish. The
problem arises, not with the fact that this is happening, but with the theological influences these brokers are
bringing back and inserting into the ideas and life of their communities.
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0ne of the theologlcal mﬂuences whmh these brokers are brmgmg back to the Beachy Armsh
commumty and then msertmg mto the llfe of the commumty m the attempts to shore up the plausrbility
N structures of thexr commumhes is Fundamentahsm Now I raise the cnticism of Fundammtahsm very

.: _ _. cautiously, espemally since m 50 much of recent Mennomte scholarshlp, Fundamentahsm becomes the way
: ::.. of cnticmng any att1tude or perspectlve that is bemg rejected 25 Among the Beachy Amish, this

n appropnahon of Fundamentahsm comes as a result of trying to defend a conservative theological

- _. onentation and Fundamentahst theology is seen as the best way of domg this " At the present,

| _ Fundamentalism among the Beachy Amish appears primarily in the appropnation ofa “dogmatic” attitude
which carmot tolerate d1ver51ty and differences.”®  But it also takes the form of assuming that
Fundamentahst theology is the same as historic Christian theology and that the ideas and doctrines of
Fundamentahsm are the best way of developmg and explmmng a conservative theological position. This
leads some of the brokers to introduce language and ideas which are important and essential to a
Fimdamentali_st .into the language of the Beachy Amish And _the result is_that anyone in the group who

finds it difficult to accept this language is seen as somehow “losing” historic and conservative Christianity.

One .o.f the irnportances of 2 greater appropriation of Beoder’s formulation of the Anabaptist Vision
is that it w-ill be a benefit in deireloping and developing a conservative theological vision that avoids the
| darigers .of Fimtlarhmtalism, and whieh is able to deal constructively with the diversity which is a fact of
_ Beachy Amish life aml which will become even more so in the future, if present trends are any indication.
Just as _t'hel Arlabaptist Vision was intended to offer the Mennonite Church a third way between
Funtlameritalism and Modernism earlier in this century, so, too, it’ can serve as a model that w1ll be useful
for the Beachy Amish in cl_eveloping a similar i/ision to steer it through the influences of thdamentalisrri
and cleveloping a framework dealing with outside influence of every type and variety. This will be done not
by just taking over Bender’s formulation and stopping there, but by using the example of what Bender has
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done to go on and develop what one Beachy Armsh Ieader calls “Conservatwe Anabaptrsm” = 'ITus will
help the Beachy Amrsh to mamtam a oonservatrve theologrcal posrtlon, but one whroh is rooted in its
Anahaptlst hentage and not one borrowed from Fundamentahsm or other conservatrve Protestant systems

_ of thought.

One way of makmg the Vision of Bender a more useful source, would be to give it a role in the
.. teachmg programs of the Beachy Amish churches The late Noah Keim suggested that possibly the
_ | contempor’ary relevance- of the Viston for-the Beachy Amlsh would be its usefulness for such teaching
. prograrhs This Would mean makmg the Vrsron more accessrble to the people as well as drawing more
~on the 1deas of the V1sron in developmg the content of the teachmg programs of the Beachy Amish

Fellowshrp

| In summary, thrs paper has suggested that the Anabapﬁst Vision of H. S. Bender has the potential
- of bemg a useful source for helpmg the Beachy Amish Fellowship navigate through the rough waters of the
_. “1deot1ty crls1s” it is begmmng to become embroiled in. This formulation will serve as a model for the

- Beachy Amish as they seek to make a greater appropn'ation of their Anabaptist heritage and to learn how
 to develop t.he plaus1b111ty structures of a conservative theologlcal orientation which will be developed out

of a close and thorough study of Anabaptrsm

As the Beachy Amish develop the vision which is hinted at in this paper they can develop the
.' 'methods necessary for deahng with the diversity within their own ranks as well as in developing more
adeguate ways of relating to “mainstream” Mennonite groups and ideas. This last point is very important
because 1f the Beachy Amish are to gain a deeper appropriatiorr of their Anabaptisthennonite hetitage they
must not only to their own work in this, but they must also be more willing to listen to other Mennonite
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:vowes Not that they must or need to give up the conv1ct10ns whlch they hold to, such asa partlcular dress
or rejectlon of TV or radm whu:h they see as lack:lng among other Mennomte groups Bul: ﬂ1ey must learn

how to more adequately deal with other Mermomtes desplte these d1ﬁ’ermces -

The ws1on suggested in ‘|'.hlS paper will also be necessary if the Beachy Almsh are to navigate
'through the processes of change wl'uch are currently happerung and wh1ch seem 11ke1y to continue in the
.future without gtvmg into the two extremes of either reJechng a11 change and \mthdrawmg back into a very
| _closed version of commumty or to JUS't open the flood gates of change and have no distinctive vision or life

left,

If this vision can be constructed and implemented, the process will never be easy, the Beachy
. _.Amish will be able to capture the genius of the work of H. S. Bender. Only then will they be able to live
out hi.s.id_eals I_of finding a historicel and Biblical plaee to stand in the world.. A place which is based on the
best of Anebaptist:faim and life and ie brought to bear on the present life .of the community, shaping that
' | contemﬁdrary life and ptoviding itwitha 1n.a'isit:m by which to go forward to meet all the challenges of its life

ae the church “in the world but not of the world.”

_ NOTES
1 — Levi Miﬂer “The Anabaptlst Vision and How It Has Changed the Mennonite Church”, Gospel

Apnl 26, 1994 pg. 3.

2 — For this paper, I am using the selection from the Vision given by Al Keim, which appeared in the

Gospel Herald, April 19, 1994, pages 6-7.
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3 — Leo Driedger: Mennonite Identity Conflict, Edwin Mellen Press, Lewiston, NY, 1988, pg. 170.

44— Tl'us dlscussmn draws onthe descnpuon of tho ongms of the Beachy Amlsh foundeImer S. Yoder’s
| " book, The Beachy Anush Mennomte Fellowshlp Churches Dlakoma Mmlstnes Ohxo 1987. -See

espeoxally pag&s 100- 120

55— Tlus is found as an ed1tor1a1 footnote by Bender to the artlole by Alvin J. Beachy, “The Rise and

o Developmenf. of the Beachy Amish Mennomte Churches”, Mennonite Quarterly Review, 29.2, April, 1955

: (pp 118-140) and is found on page 118.

6 — When looking at the list of the congregations given in the 1994 edition of the Mennonite Yearbook, I
- found that the word “Fellowship” appears for 51 of the 121 congregations; “Beachy” appears for only 1

B . congregation, with the name “Amish Mennonite” the most often used.

7 — There reoem;ly was the call for a group of bishops to draw up a list of agreed on points of practice
which would be used a_é a gauge of whether a church could be considered a part of the Beachy Amish
" Fellowship. But lacking a conference structure, there was and continues to be no one to enforce such

control of identity.

'8 — Orrin Klapp: Qpenir_lg and Closing; Strategies of Infof;naﬁon Adaption in Society, Cambridge

University Press, NY, 1978. See especially chapter 2.
9 — Klapp-19.
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‘10 — The ﬁgures for 1927 are based on an estxmate made by Elmer Yoder in hlS 1987 book (see page

148) and the ﬂgures for 1994 are drawn from the 1994 Mermomte Yearbook (pg 203)

11— ThIS pomt of contact came through in the survey response of Yost Miller in a letter to the author,

' 62194

12 — Steve Russell commented that his ﬁrst reedmg of the V151on came aﬁer he had reahzed that his own

convictions were similar to the Anabaptlsts and this statement summanzed for him what the Anabaptists

beheved. Letter to the author, 7-23-64,

13 — Lester Gingerich: The Church, A Theocracy: A Study of the New Testament Church, Pilgrim

Publishers, 1987, Bender is mentioned.especially in Gingerich’s discussion of brotherhood. See especially

page 18.

14 — _Ron‘ Border: “The Principle of Nonresistance”, Calvary Messenger, July, 1981, pp. 3-5.

15 —W1111am McGrath has written many different short books and tracts related to Anabapt]st and Church

I-Itstory Espemally useful for his use of Bender and the Anabaptist Vision is his recent boolg Conservative

Anabagtlst Theology Christian Printing Mission, 1994,
16 — Paul L. Miller: Letter to the author, 7-10-94,
17 —Ron B’order:. Letter to the author, 9-12-94.
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~of the Beachy Armsh

| 18 - Sunon Schrock One Anothenng, HarbOur House Pubhshers 1986, 1990 ‘This book, written bythe
blShOp of the pr&sent author s oongregatlon, has gone through two edmons and is very popular among many
' 19 — Froeman Miller: Letter to the author, 7-30-94.

20 — Steve Russell: Letter to the author, 7-23-04.

21 — Stephen F. Dintaman: “The Spiritual Poverty of the Anabaptist Vision”, The Conrad Grebel Review

o 10.2,_ Spring, 1992, pp. 205-208. I heartily applaud the questions and criticisms which Dintaman, my
former teaoher raises. And those who critique him for speaking out against social action are missing the
whole pomt of h15 artlcle It was not to crttlmze social acuon, but rather to ormque the notion that social

- -actlon is THE GOSPEL
22 — Daniel Nisly: Letter to the author, 8-06-94.
23— I owe my knowledge of the concept of the “strangef” as described by Simmel to the discussion on the
: _subject in Leo Dnedger s book: The Ethnic Factor: Identity in Diversity, McGraw-HilI Ryerson, 1989,
- See espemally pp 222-223.

24 — Steve Russell: Letter to the author, 7-23-94,

25 — Too often Fundamentalism is defined in a broad way which stretches it almost to the point of

breaking. An example of this is when the charge of Fundamentalism is used to describe a group when
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| d&scnbmg theu' oomnnnnent to peace as opposed to the Anabaptrst approaches to peace of another group
. An example of thrs is found in Leo Dnedger “’I‘he Peace Panorama Struggle for the Mennonrte Soul”,

"The Conrad Grebel Review 10.3, Fall, 1993 (p. 289—308), 'and espemally when using Fundamentalism to

oI 1 3

= explam why a segment of the Mennomte famrly has negatrve feellngs towardthe work of “peace”, “justice”,

| and “MCC” 'I‘hls reluctance cannot be explalned simply by raising the charge of medamerrtahsm, for the
descnptlon w_hlch Dnedger gwee h_ere would describe _many Beachy Amish who are theological
conservatives bur are a far w.ay.from being .Frmdamenralists in any real sense. The .issue is not
N andamentalis'm versus Anabapt_ism, but. rather tﬁe way m which a group’s commitment to peace is

expressed and not the commitment itself,

26— Recently in his 1994 book, The Scandal of rhe Evangelical Mind, historian Mark Noll has argued

that the greatest influence of fundamentalism on contemporary_evangeﬁsm has been in a “mentality” or in
‘.‘irrtellectua] habits”. And I would argue the same for the influence of Fundamentalism among the Beachy
Amish, at least at the present time, alﬁlough a growing acceptance of the content of Fundamentalist ideas
is slowly becomrng ev1dent For Noll’s discussion of this see especml!y pp. 137-139 in The Scandal of the

mgehcal Mind, Eerdman ] Pub[lshmg Co., 1994,
27 — William McGrath: Conservative Anabaptist Theology, Christian Printing Mission, 1994,
28 — Noah Keim: Letter to the author, 8-12-94. This idea of the benefit of a greater use of the Anabaptist

Vision for teaching purposes came through a private conversation with Leonard Overholt, a Beachy Amish

bishop from Ohio.
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