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conferences. They receive visitors from around the country fre-
quently. They are more sophisticated than one might expect of people
with little post-secondary education. With Beachy Amish congre-
gations on five continents, they are far less provincial than one
might think. They are sectarian but not sheltered, separatist but
not isolationist. They are clearly not about to conform to Western
popular culture, but they are able to function in a variety of
cultures.

Voluntary service and missions provide good opportunities to
serve outside the immediate local context. The anticipated result is
that those who participate become servants and missicnaries in what-
ever local context they find themselves, including their home con-
gregation. Youth who go into voluntary service may do so for edu-
cational or personal reasons,® but in doing so they seek the Lord's
will for their lives. Missionaries return to be active in the con-
gregation, and in many ways lead out in its witness. The congre-
gation is deeply affected by them. They help to provide a balance
between intra- and extracongregational influences on the church's
vision. It may be that they will also help to meet the missional

challenges the congregation is likely to face in the next few years.

* It is not uncommon for people to meet their spouses this way. I once
heard a member refer to the Hillcrest home as a "match factory."”



PART FOUR: STRATEGIC CONSIDERATIONS



CHAPTER 9

MISSIONAL CHALLENGES AND PRIOCRITIES AT PLEASANT VIEW

Missional Challenges

It is, perhaps, more in line with conventional missiology to
give primary attention to target populations and strategies for
reaching them than to provide an extensive re-examination of the
nature of the Church. In church growth theory, for example, it is
noted that effective evangelism is more likely to take placé within
than across cultural lines, and it is proposed that resources be
concentrated in areas where present response is strong.1 While this
has not been a conscious strategy among the Beachy Amish, it does
reflect their experience to some extent. Most of their growth, at
least in the United States, has come from the 0l1d Order Amish, and
where cross-cultural evangelistic efforts have taken hold they have
generally been preceded by some expression of interest in a noncon-
formed, nonresistant witness.”’ This paper has given priority to the
church as a fellowship capable of whole-life discipleship, out of

which mission flows naturally. Its premise has been that such an

! The classic formulation of this argument is found in Donald
McGavran's Understanding Church Growth. McGavran's theories were followed
by many of the Church Growth writers of the 1980s.

2 paniel Bontrager, interviewed by the author, 23 October 2000.
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understanding of the church and its witness calls for a different
concept of mission than that of established Protestantism.

This being said, there are certain populations that present a
particular challenge to the witness of the Pleasant View church. The
dominant of these, as noted above, is the local Cld Order Amish com-
munity, which numbers approximately 2,500. Pleasant View has been
described as a way station for Old Order Amish seeking a tolerable
means to escape the restrictions with which they live. This is not
entirely true, and it should be noted that the congregation appears
to have been very successful in presenting a clear, New Testament
gospel and lifestyle in this context. Not only have they attracted
members from the community, but they have been a positive example
and perhaps an influence toward revival among some segments of the
0ld Order.

Pleasant View can also serve as an example for other Plain
groups. Pleasant View ministers have frequently preached at a small,
independent conservative Mennonite church near Mt. Vernon, Illinois,
and members from that group have come to Pleasant View to visit. On
one occasion, a family of Romanian Pentecostals from Detroit met
minister and former missionary to Romania Willis Bontrager. They
visited at Pleasant View and testified to a great need of, and great
difficulty in, maintaining their nonconformed faith and life in the

assimilationist West.’ They were very glad to learn of noncon-

* Romanian Pentecostals, having endured long persecution and cultural
isolation under Communism, are in some ways more similar to Plain
Anabaptist groups than to American Pentecostals.
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formist churches in America, and were among the many Romanian ex-
patriates present at the wedding of Willis' son, Matthew, to a
Romanian coworker from Suceava.

A third group that provides a challenge to the missional
vision of the Pleasant View church consists of people of non-
Mennonite, non-Plain background. As noted above, a fifth of Beachy
Amish names in the United States are not descended from those of the
Amish migrations of the eighteenth and nineteenth centuries. Some of
these have been Amish for a long time, coming in as indentured ser-
vants. Some have been people who were employed by the Amish. Some
have likely been business associates. For Plain people their busi-
nesses and business conduct can be a strong witness in the world.
Some have come in from other similar groups. Several, especially in
recent years, have been seekers and nonconformists searching for a
lifestyle of ethical consistency.

This nonconformist group has grown in recent years, perhaps in
part as a corollary of the burgeoning home school movement. It
consists of people who have a deep dissatisfaction with the reli-
gious status quo, a conviction that something is seriously wrong
with Western Christianity. Some have come out of Evangelical
churches after originally coming from secular backgrounds; others
grew up in Evangelical homes. Most have had the experience of a
nagging feeling of hypocrisy as they tried, often for years, to live
out an ethic of consistent obedience within established churches.
They are often deeply bothered by the political maneuvering, and

sometimes social or physical threats, they have found there. Many
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devout people live their entire lives this way, but for those who
come to the Plain churches there is usually some breaking point,
some point at which they "fall off the deep end.” The phrase is
humorous, but is deeply descriptive of the break converts feel from
their previous religious contexts. In previous years, that breaking
point may have been a decision to homeschool or have a home birth,
although homeschooling has become increasingly integrated into the
evangelical mainstream, and home birth is popular among people of a
wide variety of beliefs and values. The most common point at which
people who come to the Plain churches break from Protestant
"reality” is the decision of the wife to wear a head covering in
obedience to 1 Corinthians 11. It is not an isolated decision. It is
related to a constellation of matters of personal and family convic-
tion, but it is a visible sign that sets the family at variance with
the Protestant system. Opposition (perceived or actual) from other
church members and extended family commonly ensues. Families in this
position often find in the Plain churches a refuge, a like-minded
fellowship that they have never experienced before.

Plain churches like Pleasant View are strongly attractive to
nonconformist seekers simply by virtue of their own consistent life-
style, but have some difficulty retaining them as members. I would
suggest at least three reasons for this. The first is that noncon-
formists are sometimes slow to commit themselves to membership. One
father in this category told me, "In the past I've made s0 many
wrong decisions. I want to be sure I'm not doing it again.” There

is good reason for such caution: nonconformists often do not suc-
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cessfully integrate into Plain churches. Some go into foreign mis-
sions, and a few go to stricter conservative Evangelical churches as
a temporary refuge, but many, perhaps a majority, end up in iso-
lation outside any church fellowship. Only a few return to mainline
Protestant or moderate Evangelical churches. I am told there was
once an Amish bishop who returned to Roman Catholicism.

A second reason that many nonconformists do not stay in Plain
churches is the worldward drift they find there. To people who feel
they have been fighting the currents of popular culture hard and
long in the Protestant churches, it is more than a little unsettling
to find similar currents in Plain fellowships emerging from Old
Order traditionalism. They have little use for progress if progress
means returning to the hypocrisy and anomie from whence they came.
Many are too quick to conclude that this is where Plain "progres-
sives" are headed. It may be difficult for them to distinguish
between rebellion against God and a reconsideration of rules that
legalistically add to Scripture.

A third and perhaps more important reason that nonconformists
have difficulty in Plain churches is that there is a serious spiri-
tual problem with the nonconformists themselves. In many cases they
are attracted to the Plain lifestyle because of its emphasis on
ethically consistent obedience to the Bible, but they are not
schooled in the gelassenheit (yieldedness) that keeps Plain congre-
gations together. They are used to fighting the current of their
former churches, and it may be hard to stop. It may be difficult for

them to trust others in the church. It may be especially hard to
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trust those in authority within the church when they have a history
of seeing authority misused or misplaced. In addition, as with any-
one else, it may be easier for them to see the sins of others than
to see their own sins, and it may be difficult to have their own
sins pointed out. If the Pleasant View church can exemplify and
teach the need for a submissive spirit, yielded and staid on Christ,
it may provide a great service to searching nonconformists.

The Pleasant View church has had some experience with non-
Mennonite nonconformists over the past decade. Some have spent a few
years at Pleasant View. One family even became members before inte-
grating into a more conservative fellowship in Kentucky. The father
of this family pointed out to me that, while the majority of those
who come to the Plain churches may not stay, "there are gobs and
gobs of people who do.”" An older gentleman has been driving to
services at Pleasant View every other week from his home fifty miles
away for nine years. Another young man, a son of a family that left
without joining, stayed on as an active member of the church and is
now in voluntary service in Virginia. It may be that, as Pleasant
View is seen as a way station for people leaving the Amish life-
style, it is also a way station for people coming in to the Plain
churches from the outside.

There is a desire among several members at Pleasant View to
witness to non-Amish and non-Mennonites in the area. This is a big
challenge. Members do bear a strong witness to those outside their
tradition in their daily lives: one counsels a business contact and

invites him to church, another witnesses to telemarketers, another
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offers to help a woman stranded beside the road, another helps an
indigent hitchhiker. Most of their witness is of the planting kind,
and the importance of such witness should never be underestimated.
It may be difficult for the congregation as a whole, given their
emergence from and ties to the 0ld Order Amish, to integrate people
from outside that context. It may be that the 0ld Order provides a
sufficient mission field for the present. Conversely, it may be that
with some effort and much patience, Pleasant View will be able to
reach outside its own context with a yielded, consistent, whole-life
Gospel.

Priorities in Mission

The purpose of this section is to articulate the essential
priorities of the Pleasant View Church as it reflects on its own
missional vision. These priorities have been drawn mostly from
sermons, devotionals and topics given by ministers and laymen, and
from conversations with and among members. This is not an attempt to
suggest priorities to the congregation; rather, it is an attempt to
describe the priorities the congregation currently holds.

Several themes appear to be of special importance at Pleasant
View. The themes addressed most often by Pleasant View speakers (see
Table 1) are yielding to God (53% of sermons and 47% of devotionals
and topics) and ethical and spiritual consistency (39% of sermons
and 48% of devotionals and topics). Between them, these themes are
addressed by the vast majority of speakers (78% of sermons and 73%
of devotionals and topics). That these are important is not sur-

prising: they reflect the Plain Anabaptist ethic of complete
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obedience to the Word of God at any cost, and the spiritual and
moral values of gelassenheit (yieldedness). Christian nonconformity
is also addressed frequently (22% of sermons and 15% of devotionals
and topics) as are the coming judgment of God (18% of sermons and
27% of devotionals and topics) and the patient mercy of God (17% of
sermons and 18% of devotionals and topics). The unity of the
fellowship is addressed a little less frequently (16% of sermons and
12% of devotionals and topics), but is nonetheless an important
issue in conversation and congregational decisionmaking. These
themes appear to reflect the congregation's identity as people of
the living God, separate from the world and awaiting Christ's
return. Basic, theological, doctrinal issues are also fairly
commonly addressed (19% of sermons and 23% of devotionals and
topics), reflecting an Arminian theology similar to what one might
find in many Evangelical churches. Addressed less often are
evangelism (13% of sermons and 10% of devotionals and topics) and
martyrdom (10% of sermons and 10% of devotiocnals and topics).

These themes are essential because they reflect the values of
the congregation, the bases on which it can make its decisions and
on which it chooses its direction. It is not likely that, on
reflection, the congregation will want to choose some course of
action that would bring it into direct conflict with the New
Testament. It may be that the church would feel that actively
choosing its own direction at all would be a violation of its
submission before God. A study such as this one, which hopes to

provide the ministerial leadership with helps in discerning the
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congregation's direction, may also be seen as a violation of this
yielded stance before a God who is able to provide all the congre-
gation needs. There is a tendency for academic study to promote a
spirit of pride and self-sufficiency inimical to Christian humility.
Many academics have recognized this throughout history, and some
have left the academy because of it.* Self-sufficiency is not the
aim here, and it must be recognized that God is more than able to
take the initiative in leading the fellowship, especially if the
fellowship is faithful and obedient to Him. The congregation may
have mixed feelings about maintaining its current standards, but it
is not likely that it will abandon its sectarian identity within the
present generation, and it is even less likely that it will lose its
emphasis on a true, heartfelt faith. Many members seem aware that
they will be held accountable to God for their decisions and
actions. It is common at Pleasant View to hear the term “Brokenness
before the Lord,” and brokenness is perhaps the most essential
quality of Pleasant View as it faces its future.

If these things are essential, it may be worth discussing some
things that do not appear to be essential at Pleasant View. Most
Pleasant View members are very concerned that their faith not be
replaced by a cold, wooden devotion to rules for their own sake.

Legalism presents a special temptation to people of Amish back-

* A notable example is Gottfried Arnold, who left his university post
at Gelssen because of a "secular environment which fostered pride." See
Dale Brown, "The Problem of Subjectivism in Pietism" (Ph.D. diss.,
Northwestern University, 1962), 101.
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Table 1: Sermons, Devotionals and Topics, 1999 and 2000

Sermon Themes Addressed

Yieldedness/Dependence on God
Ethical/Spiritual Consistency
Nonconformity/Anab. Identity
Doctrinal Teaching

Judgment of God/Second Coming
Mercy of God

Unity among Believers
Mission/Witnessing
Suffering/Martyrdom

Sermons Addressing Conduct at Home and Work

Conduct at Home
Conduct at Work
Both

Devotional and Topic Themes Addressed

Ethical/Spiritual Consistency
Yieldedness/Dependence on God
Judgnment of God/Second Coming
Doctrinal Teaching

Mercy of Ged
Nonconformity/Anab. Identity
Unity among Believers
Mission/Witnessing

Suffering/ Martyrdom

1999
n=31

16
11

WWWwN W

o
NN WL
WO WouN
G0 AP O J° o oP
e et et

=
(o))

oe

—~
~—

l\)n‘bmbw\l@
—~
Y
o0 (W
~ ¢®

2000
n=46

25
19

AOYD WO R WWw

e
RPERPRLRNNNDENSO
WW~TO & JO - b
O O d° IO O S0 O o o0
et N N et e ot e

Total
=77

W ONWW

=
s
ERRR R RN,
o0 AP g0 ~J P o o P o
NS PN

O W

e e DO N B S
CONNWO I3
O o0 O IO O° G O P OO
e e e e s ot ot ot

o o

ground. The argument, for example, that covering strings can prevent

the “snowflake” phenomenon may be sadly true but reflects a con-

dition in which such regulation is necessary. Devotion to rules can

lead to a sort of happy Pharisaism, a life of going through pleasant

motions, in which it is easy to become complacent. Another potential

trap is the notion that social relevance can come simply by

abandoning rules. Cold tradition and lukewarm rebellion are but

mirror images of one another. In both, yieldedness to God and

ethical consistency are sacrificed in the interest of advancing or
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comforting oneself. In both, nonconformity has nothing to do with
being transformed by the renewing of the mind (Romans 12:1-2). In
both, witness to the world is confused with surrender to the world.
On these things Pleasant View members seek to strike a balance.

Family relations represent another set of issues at Pleasant
View. It is essential that families be called, created and struc-
tured according to the New Testament pattern. A significant
plurality of sermons (40%) address family relations, and the con-
gregation's standard is very specific about what is expected in
family life. Members make a solid, conscious effort to build solid,
happy marriages and raise stable, happy children, and they appear to
be very successful. Extended families are also valued, but herein
lies a potential problem. If family is too important, New Testament
admonitions that relativize family claims (Luke 14:26, Matt. 10:34f)
can lose their meaning. There could be a possibility that "pro-
tecting” the family might become a motive to cover up, rather than
confess, gross sin. A family name means nothing to God; it does not
appear to be essential to the leaders at Pleasant View, either, but
the time may come when accountability is necessary to ensure that it
does not become essential to the church.

The priorities of the Pleasant View congregation appear in
most areas to be consistent with what one might expect.5 Pleasant

View members hold to a Plain Anabaptist view of the world and the

> The expectations of this study were developed after two or three
years of exposure to Pleasant View's life and witness. This paper has tried
to be fair, but cannot pretend to possess objectivity.
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church for the most part, and although some may perceive themselves
as more in line with the American Evangelical world, it is a world
they are ill-equipped to understand. The priorities of yieldedness
and consistency are deeply ingrained. What bothers Pleasant View
"progressives" appears to be a lack of these qualities among the
traditional Amish, not the importance assigned to them. One might
expeét martyrdom to be a more common theme, but as is frequently
noted, it is not a particular threat in Illinois at this time -
especially not in the context of a stable, established Amish com-
munity. Indeed, the congregation's priorities seem well suited for
reaching people in that context with a fresh presentation and demon-
stration of the Plain Anabaptist vision that should be latent within
its heritage. Whether they are well-suited for reaching beyond that
context,; or to sustaining that vision over generations, remains to

be seen.



CHAPTER 10

POSSIBILITIES FOR MISSION

It has not been the purpose of this paper to delineate
strategies or suggest programs for the Pleasant View congregation.
From the beginning, this paper has sought to describe the church's
development and exercise of missional vision, not to try to direct
its course. The aim has been to learn from the fellowship, not to
teach it. This chapter will suggest several possibilities for the
future development of Pleasant View's mission, and it is hoped that
the ministry will find these ideas helpful in their own consider-
ation, but it should be made clear that it does not purport to make
recommendations. Recommendations would best come from within the
membership, or from mature, seasoned leaders within the Beachy Amish
constituency.

Pleasant View Church appears to be a large, growing, and in
most respects healthy, Amish Mennonite congregation. With over 51
families and 135 members, and worship attendance averaging around
150, it is considerably larger than the average Beachy church.' The

church worships in a simple facility with an upstairs auditorium

! On average, Beachy Amish congregations have 60 members. Pleasant View
ranks sixteenth in size of 153 congregations, according to information in
the 2001 issue of Christian Light Publications’ Mennonite Church
Information, 16-28.
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with a prayer room at the rear, a concrete-floored basement, and a
mid-level foyer. Children and youth meet for Sunday School in the
basement, while six adult classes segregated by sex and age meet
upstairs. There are two nurseries with additional cribs in the
basement and two restrooms. The building is sometimes cramped,
especially on special occasions, or on ordinary Sundays when
attendance is higher than normal. There may be some evidence that,
with its large size, the fellowship is loosening. One older member
has stated that "there isn't the love here that there used to be.”
An attempt by the ministry to propose modifications to the written
standard in 1998 revealed some disagreements among the membership.
No decision was made at that time, and the disagreements have lain
dormant since. There is a possibility that the congregation's size
could lead to lesser accountability, and perhaps a lesser closeness,
among members.

It could be that the congregation and its leadership feel no
urgency to do anything at present. The church is growing, it seems
strong, and it appears to be at peace. On the other hand, there may
be a danger of strife if dormant disagreements surface; and there
may be a danger of spiritual complacency if they do not. It is pos-
sible that the ministry will want to consider its direction and try
to anticipate problems before they arise. I believe that it is pos-
sible that the congregation may take one of four potential

directions:
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Holding the Course. It may be most likely that the congre-

gation will make no major changes. There could be an emphasis given
to developing a sense of missionary responsibility, and of mis-
sionary vision, within the congregation. This could be done through
preaching, topics, teaching and retreats, and could provide specific
opportunities to engage in Christian witness. It appears, however,
that this emphasis already exists, and that these thihgs are already
being done.

Enlarging the Tent. It may be that the church facility is

nearing its capacity and needing replacement or expansion. The
church has a number of young families with small children, and at
times additional nursery space or toilet facilities would be con-
venient. There is a growing number of older members for whom nego-
tiating stairs can be a challenge. Four adult Sunday School classes
meet in the auditorium and sometimes overhear each other. A building
project would be costly, but probably doable given the skills and
financial stability of the congregation. On the other hand, while
buildings may bring convenience, they do not necessarily prevent or
cure complacency and may not adequately address the problem of a
loosening fellowship. Some may well wonder if building "a new tent”
would be the best use of the fellowship's resources from a New
Testament perspective.

Setting Off Buds. The congregation might decide, especially

in the presence of an exceptional revival of missionary vision, to
send out five or six families periodically to start, or help start,

new congregations. This is a radical idea which would require much
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prayer and faith. It would significantly alter the missionary aware-
ness of the congregation. In the long run, it could be that the
church would remain the same size, but the total membership coming
out of Pleasant View would possibly grow more rapidly. This would
require much research and cooperation among those charged with plan-
ning, great sacrifice from those sent out, and ample support and
assistance from those who remain. The selection of families and
commissioning of leaders could be problematic; perhaps other congre-
gations with experience in this area might be able to provide guid-
ance. Such a plan could raise unforeseen problems that, on further
reflection, could be beyond the present ability of the church.

Parting the Fellowship. Pleasant View experienced division in

1981 when i1t had reached a similar size, and several members with-
drew from the church to form the Trinity Christian Fellowship. The
conflict surrounding that division has subsided, and today the con-
gregations work very closely together. A split could again occur
along the lines of some conflict that might emerge, or along ideo-
logical lines, but that does not seem probable or desirable at this
time. Conflict may not be necessary, however. The congregation could
be split along geographical or some other such lines, undergoing
mitosis, so to speak. This would allow members to stay in the same
general area where they now reside, or perhaps encourage them to
move to some area adjacent to the present community. Moving would
not necessarily or immediately be required, and a carefully selected
location could allow members to be near enough to relatives in the

Amish community to be comfortable, yet not so near as to feel
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stifled. It could eventually be necessary to divide the ministry and
erect a new facility, and this may be a difficult direction in which
to lead the church.

The congregation could also be divided along missional lines.
This would require much prayer and sorting out as families are
chosen and called to go out to form a new church. This idea would
require many families, more than the five or six mentioned above. It
would likely require that one of the ministry go along. The new con-
gregation could locate at a distance férther from the community. It
may be possible to find less expensive land and homes, but there
would need to be opportunity for work and business. Such a division
would clearly involve a focus on witnessing and living outside the
Amish setting. Sending forth a new congregation would require that
the present congregation devote much time to prayer and study, and
considerable effort to assisting the new church as it gets estab-
lished, erects a facility, and settles into life in a new location.
Dividing along geographical or missional lines may enable the con-
gregation to avoid the acrimony, however temporary, of an ideo-
logical split. It may also reflect a greater degree of spiritual
maturity among members.

It is, of course, beyond the scope of this paper to predict
the missional future of the Pleasant View church. It is also beyond
the scope of the church. The future mission of the Pleasant View
congregation is up to God, and He will lead the church as He sees
fit. It may be that it would be wise for the leadership at Pleasant

View to consider the possibilities outlined here, or to come up with
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others more tenable; conversely, it may be wiser to refrain from
fixing what does not appear to be broken. The congregation is
already involved in many forms of mission and witness, as a fellow-
ship, as families and as individuals. If the congregation and its
ministers will seek wholeheartedly the sovereign will of God,
striving to be utterly true to Christ in all of life and in all of
thought, I believe they will discover and fulfill the great purpose

in store for them as the people of the Living God.



CONCLUSION

Let us hear the conclusion of the whole matter:
Fear God, and keep his commandments:
for this is the whole duty of man.
For God shall bring every work into judgment,
with every secret thing,
whether it be good, or whether it be evil.
Ecclesiastes 12:13-14
On a personal level, the conclusion of this study represents

the closing of a long chapter in my own life and, perhaps, the
opening of another. It was with some uncertainty that I left the
pastoral ministry, or rather came to the conclusion that God did not
want me to return of my own will. In researching and writing this
project I have struggled with many of my own motives. At times my
primary motive has been the absence of a clear sign that I should
stop and at times it has been a simple desire to be finished. Before
coming to Pleasant View, I had always nursed some long-term ministry
or career goal in the back of my mind, never quite grasping the
contradiction between such ambition and genuine service to Christ.
Leaving the ministry was like entering a large, thick cloud in which
I could see nothing, but it soon became apparent that the cloud had
always been there. The future I had envisioned for myself had been a

figment of my own imagination, rather than the pointing finger of

God.
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It may seem like a crisis of faith to declare that I should
have come to doubt my calling sooner, but it is necessary to be rid
of false faith in order to believe truly in the loving power of God.
I do not know where His hand will lead me, or how, but when the way
is open I intend to follow. I believe the next step for my family
and me will be to search out the fellowship of a congregation of
like-minded believers among whom we can discern and pursue the call
of God in our lives, who will hold us accountable and encourage us
to be faithful to Christ. As outsiders, we face problems unusual
among the Plain people. Practical considerations such as employment
and housing will likely play a role, as will the fact that we are
blessed with a Down Syndrome child. It may be that Pleasant View is
that congregation, or it may be that some other fellowship is the
context to which we are called. We have hardly begun to discern this
issue.

I hope and pray that this study, and our presence, has done
Pleasant View no harm. Of all the churches and fellowships in which
we have been involved so far, we find that Pleasant View is without
question the most likeminded. Our experience has been like that of
many nonconformist seekers: this is the first church in which we
have not been strange. Pleasant View has its own problems, espe-
cially related to its emergence from the Amish 0ld Order. An argu-
ment could be made that there are many psychological issues present
among groups emerging from the Old Order that affect their own
values and priorities in ways unbeknownst to them. This study might

have benefited from a more in-depth examination of the 0ld Order
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struggles that lie at the root of many of those faced at Pleasant
View. I do not possess an in-depth appreciation of 0ld Order life,
and consequently some of the analysis contained in this paper may be
faulty. I trust that the ministers at Pleasant View, all of whom
have been asked to read and comment on this paper as it has been
written, will be able to discern this. It is my hope that they will
be encouraged and emboldened in their leadership as they seek to
guide the congregation. If this paper helps them in any way it will
have met its primary goal.

Whether this study will have any benefit beyond my own family
or the Pleasant View church is doubtful. Perhaps it will serve to
encourage the two professors who have so patiently read and eval-
uated it, and perhaps it will serve to challenge some other reader.
It may be that the Plain churches represent a model of cultural
disengagement that is sorely needed in the Protestant world.' I
question‘whether it is possible for the mainstream of American
Christianity to disengage from its cultural context on a more than
superficial level. The solution to the ills of the Church that is
advanced in much of Evangelicalism focuses on meeting the "felt
needs" of secular people, thus further acculturating itself rather
than re-examining what it means to be the people of God. Engaging
the world as a colony of the Kingdom of God is difficult for a

people so thoroughly enmeshed with the kingdoms of this world, and

!  perhaps they represent one answer to the call of D. J. Hall, The End
of Christendom and the Future of Christianity, 42-43, for churches to seek
some cultural disengagement as a necessary precursor to mission. I do not
know how far Hall and those like him are willing to go in their quest.
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the road to meaningful disengagement may be too hard for American
Christianity as we know it to travel. It will take a more thorough
and more articulate presentation than this paper to make the point.
I do not see reason to believe that the case for such disengagement
can be made effectively among Evangelical churches for whom cultural
relevance remains a driving motivational force. I do not see reason
to believe that the case would even be heard among liberal Protes-
tants. Mainline Anabaptists of the 1950s and 1960s were rocked by
the exodus of young families embracing the then radical lifestyle of
the Hutterian Bruderhof communities or other communal congregations
such as Reba Place in Evanston, Illinois. Some of the communal con-
gregations have since been integrated into the denominations from
which they emerged. Such an exodus seems less than likely today,
given the liberal bent of the mainline Anabaptist denominations. I
know very few mainline Anabaptists that would see the kind of cul-
tural disengagement described here as a way forward. This is all
speculation, and not particularly fruitful. If this paper provides
encouragement to any outside its intended readership, it will have

gone beyond my own expectations.
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APPENDIX 1 - QUESTIONNAIRE ON SPIRITUAL DISCIPLINES

December 23, 2000

Sam Matthews
3909 Greenswitch Rd.
Decatur, IL 62526

Dear Folks,

Attached is a questionnaire I have developed as part of research I am
doing on my doctoral thesis. I've consulted with the ministry before
distributing it; some of the questions may seem rather personal, and
I do not want to offend. I am trying to get a better understanding of
your faith and the ways you fulfill the mission of Christ in your
lives. I am also interested in learning more about how you pass your
faith along within your families.

Some of this must seem obvious to you. Please forgive me if some of
the questions or choices seem odd. If you can try to fill it out as
completely as possible, I'd really appreciate it. If at all pos-
sible, I'd like to have your responses back in my box as soon as you
can get them to me; sometime within the next two weeks (January 7)
would be ideal, but I'll be grateful for them whenever I can get
them. These surveys are anonymous, so please be honest. If you have
additional comments or advice, I'd be glad for that also.

Thank you very much for your help, and for your friendship and
kindness to us these last three years.

Very Sincerely Yours,

Sam Matthews
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Your age range (please check one) 20 or under; __ 21-30;
__31-40; __ 41-50; __ 51-60; __ 61-70; __ 71 or over
Male or Female? Age when baptized

Religious upbringing (please check one):
Pleasant View Church ___ Other Mennonite

Other Beachy Amish ___ Non-Mennonite
0ld Order Amish

What kind of schooling did you have? {(check all that apply)

___ Pleasant View School ___ Other Mennonite School

—_ Arthur Mennonite School ___ Home School

___ Public School ___ 0l1d Order Amish School
College/Tech./Other ~_ Calvary Bible School/SMBI/etc.

What kind of school do/did you provide for your children? (check all
that apply, if applicable)

Pleasant View School ___ Other Mennonite School

___ Arthur Mennonite School ___ Home School

__ Public School ___ 0ld Order Amish School
College/Tech./Other ___ Calvary Bible School/SMBI/etc.

How often would you say the following were practiced at home growing up?
Daily+\2+/wk\Weekly\Biweekly\Monthly\Occas.\ Seldom

Bible Study
Pray at meals _
Individ. Prayer
Pray w/spouse
Family Worship
Church Attend,
Fasting

Tithing

Reading of
Martyrs Mirror
or similar

How often would you say you practice these at home today?

Daily+\2+/wk\Weekly\Biweekly\Monthly\Occas. \Seldom

Bible Study
Pray at meals o
Individ. Prayer
Pray w/spouse
Family Worship
Church Attend.
Fasting

Tithing
Reading of
Martyrs Mirror
or similar
history
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page 2

Have you ever participated in (please check) _ Voluntary Service,
__ I-W Service, or __ Missionary Service?

In what ways do you, perscnally, bear witness of your faith? (please

check all that apply)
__ Door-to-door witnessing __ Tract or boock distribution
__ Personal conversations ___ Invite neighbors to church
___ Correspondence __Jail or prison ministry
___ Nursing home ministry ___ Otto Center Projects
___ Service projects __ Pray for certain lost souls
___ Pray for missionaries ___ Mission support
___ 8inging for others ___ Personal/Business Ethics

By Telephone __ 0On the Internet

Other (Please list)

What factors would you say influence the witness you bear? (please
check that apply)

___ The Bible __ The Holy Spirit _ Family
Fellow members Sermens and topics ___ Books read

__ Conferences __ Business contacts ~__ Radio/ Internet
Newspaper Personal experience __ Nonbelievers

Other (Please list)

Other than the Bible, what books would you say have been especially
influential in your own Christian life?
(Please list author and title, if possible)

What do you believe to be the central purpose of the church?
(please check no more than three)

To
To
To
To
To
To
To

provide a standard for the world To reach the unsaved
care for the needy _ To set up colonies of God's Kingdom
uphold the institutions of society __ To guide the culture
administer the sacraments _ To worship God

seek the Kingdom of God  To meet the needs of members
pray for those in power  To care for the elderly

love one another ___ To raise up Godly children and youth

Other (Please List)

THANK YOU AND GOD BLESS YOU
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APPENDIX 2

SOME OF THE MINISTRIES AND MISSIONS
SUPPORTED BY PLEASANT VIEW MEMBERS

I. Beachy Amish Organizations

Amish Mennonite Aid. Founded 1953. AMA is an umbrella
organization that oversees 15 voluntary service (VS) units, as
well as congregations and missions in Belize, El1 Salvador,
Kenya and Paraguay. Originally organized to help young men
meeting their Conscientious Objection requirements under
Selective Service, AMA now sees the establishment of new
congregations as one of its primary missions, but also staffs
medical clinics and church schools. In Kenya, many (over
15,000) have become interested in whole-life Christianity
through Lamp and Light (g.v.) Bible courses, and form the
nucleus of recent AMA sponsored congregations there. Contact
person: Vernon Miller, 2675 US Rt. 42 NE, London, OH 43140.
Tel. (614) 879-5420. E-mail amaid@juno.com.

Beside the Still Waters. This is a daily devotional guide
published by Beachy Amish members in the interest of
stimulating prayer, discipleship and thought. It contains
writings from members of other Plain groups as well. Contact
person: Vernon Troyer, ed., 270 Antioch Rd., Clarkson, KY
42726. Tel. (270) 242-9375.

Blue Ridge International for Christ. Supports church
conferences, revivals and children's ministries in Haiti and
the Dominican Republic. Also has self-help programs and is
involved in well drilling and repair. Contact person: Eli
Smucker, 5470 Elan Rd., Gap, PA 17529. Tel. (717) 768-8142.

Calvary Bible School. Established 1970. Provides discipleship-
oriented training in Bible, ministry and missions for young
adults through four three-week terms from January through
March. Address is 6466 CR 73, Calico Rock, AR 72519. Contact
person: Menno Kuhns, director, Arthur, IL. Tel. (217) 543-2930.

Calvary Messenger. Semi-official news and inspirational
magazine of the Beachy Amish Mennonite Churches. Published by
Calvary Publications, 2673 TR 421, Sugarcreek, OH 44681.
Contact person: Paul Miller, ed., Partridge, KS. Tel. (316)
567-2286. E-mail paullmiller@mindspring.com.
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Christian Mission Charities. Founded 1972. Supports separatist
Baptist and evangelical missions from the nonregistered
churches of the former Soviet Union (and other communist or
Muslim lands) with finances, Bibles and Christian literature,
clothing, food and medical supplies. Also supports Christian
orphanages in Romania, Pakistan, India and Nigeria. Address is
P.0.Box 523, Middlebury, IN 46540. Tel. (219) 642-4029. E-mail
cmcl@maplenet.net. Contact person: Cornelius Beachy, director.

Faith Mission Home, Hillcrest Home - see Mission Interest
Commitee.

Master's International Ministries. Founded 1993. Has
established the Kiev Evangelical Mennonite Church in Ukraine,
and works with existing Bible-based churches. Operates medical
clinics in Kiev and in surrounding villages. Translates and
distributes Christian literature from Lamp and Light (q.v.),
Christian Aid Ministries (g.v.), and other sources. Distributes
garden seed and supplies provided by Christian Aid Ministries
to needy persons in Kiev, as well as Bible kits, Bibles, and
other aid. Address is RR1, Milverton, ON NOKIMO, Canada. Tel.
(519) 656-2330.

Mission Interest Committee. Established 1952. Similar to AMA,
the MIC was originally organized for Amish Conscientious
Objectors meeting their service requirements. It is an umbrella
organization that oversees several VS units and missions in
Ontario, Belgium, Ireland and the United States. MIC operates
the Hillcrest nursing home, a county-owned facility in
Arkansas, as a VS unit, which supplies income for some of its
missions. MIC also operates the Faith Mission Home, a
residential care, treatment and training facility in the
mountains of Virginia for the mentally handicapped. Contact
person: Melvin Gingerich, 4255 S 900 W, Topeka, IN 46751. Tel
(219) 593-9090.

Penn ValleV. A retreat center taken over by the Beachy Amish in
1991. Address is 28221 CR 50, Nappannee, IN 46550. Contact
person: Wayne Schrock, director. Tel. (219) 773-4734.

II. Cooperative Ministries with Other Plain Groups

Christian Aid Ministries. Distributes food, clothing, Christian
literature and other aid through bases in Romania, Moldova,
Haiti, Nicaragua and Liberia, and operates a disaster response
program. Provides teaching ministries in Eastern Europe and
Central America. Operates an orphanage in Romania. Operates
clothing collection and sorting centers in Illinois, Indiana,
Towa and Ontario, and a food distribution center and meat
cannery in Ephrata, PA. Address is P.0O.Box 360, Berlin, OH
44610. Tel. (330) 893-2428.




188

Christian Light Press. Independent conservative Mennonite
publisher of books, Bible school material, tracts, devotional
literature, Sunday School curriculum and a complete line of
school curriculum. Offers special services to homeschooling
families, also. Address is P.0O.Box 1212, Harrisonburg, VA
22803-1212. Tel. (540) 434-0768.

Deeper Life Ministries. Operated by the Midwest Mennonite
Fellowship. Residential rehabilitation for single women and
families. Also provides seminars on discipleship and family
life. Address is 5123 Converse Huff Rd., Plain City, OH 43064.
Tel. (614) 873-1199. E-mail deeperlifeohio@juno.com.

Faith Builders Educational Programs. An independent
conservative Mennonite ministry. Trains teachers and Christian
workers to staff schools and other ministries, with
apprenticeship programs in teaching and health care (CNA).
Address is P.0O.Box 127, Guys Mills, PA 16327. Tel. (814) 789-
4518. E-mail fbep@toolcity.net.

Fresh Start. Operated by the Midwest Mennonite Fellowship.
Residential rehabilitation and training in a highly structured
environment for single men and men with families, focusing on
prayer, Bible study, group interaction and work. Address is 5
Industrial Park Dr., Washington, IN 47501. Tel. (812) 254-3399.

Lamp and Light. A literature ministry operated by the
Nationwide Fellowship Churches. Publishes tracts and Bible
correspondence courses in English and French, with some work
translated into Russian (see Master's International
Ministries). Address is 26 Road 5577, Farmington, NM 87401-
1436. Tel. (505) 632-3521.

Mexico Mennonite Aid. Assists 0ld Order Amish and Old Order
Mennonite colonies in Mexico, works with Heifer Project, an
ecumenical group, to provide livestock. Provides information,
assistance and book ministries in Campeche State. Contact
person: Melvin Yoder, 6838 Millersburg Rd., Gambier, OH 43022.
(740) 427-4269.

Northern Youth Programs. Independent conservative Mennonite
ministry providing schools, counseling, prison ministries and
youth activities among Native Canadians. Address is Site 306,
Box 1 RR 3, Dryden, ON P8N3C2, Canada. Tel. (807) 937-4421.
Contact person: Clair Schnupp. E-mail nymschnupp@moosenet.net.
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Rod and Staff Publishers. Founded 1958. Operated by the
Nationwide Fellowship Churches. Publishes books, Bible school
and Sunday school material, periodicals, tracts and devotional
literature, and a complete line of school curricula for grades
1-10. Address is P.O. Box 3, Crockett, KY 41413. Tel. (606)
522~4348.

III. Cooperative Ministries with Other Mennonites and Evangelicals

Choice Books. Program of the Mennonite Board of Missions,
places devotional books and literature in grocery stores,
lobbies, and a variety of other places. Address is 1251
Virginia Ave., Harrisonburg, VA 22801. Tel. (540) 434-1827.
E-mail cb@choicebooks.org.

Gospel Echoes. Founded in 1976. Largely supported by
Conservative Conference Mennonites. Provides prison ministries
in the U.S. and Canada, correspondence Bible study, literature
and New Life Study Testaments. Address is P.0O.Box 555, Goshen,
IN 46527. Tel. (219) 533-0221.

Gospel Express. Largely supported by Conservative Conference
Mennonites. Prison ministries, as well as congregational and
community revivals emphasizing inner healing and intercessory
prayer. Also sponsors Door of Hope counseling ministry in
Trion, N.C., for which tel. is (828) 859-0126 and E-mail is
doorofhopefalltel.net.

Voice of the Martyrs. Provides literature, visitation, Bibles
and broadcasts to communist, Muslim and other countries where
Christianity is restricted. Provides relief to families of
Christian martyrs and projects of encouragement and relief for
believers in these areas, as well as information on atrocities
against Christians. Address is P.0.Box 443, Bartlesville, COK
74005. Tel. (918) 337-8015. Website is www.persecution.com.

We Care Prison Ministries. Prison ministries in Alabama and
Georgia including volunteer chaplaincy, Bible study and
supervision of Honor Dorms. Address is 5825 Hwy. 21, Atmore,
AL 36502-6315. Tel. (334) 368-8818. Website is
WWW.Wecareprogram. org.
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