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other Magisterial Reformers, working from a custom established in
Middle A%;:s, democratized late medieval myspcfal terminol'ogy. chThe;,,v
extended the concept of the gracious mystical union of :rspemall_y C;S?D
souls with the divine to that of a general union of every believer w1;hif ins:t
in faith.”? Radical Reformers, however, are treated otherwise, and I t'!.?l
admitted that their first generation leadership did follow the mgg‘:)ster:;
pattern,®® it is always emphasized. that the situation was reverse . yl e
second generation. This is particularly noted in discussions of th: evelop-
ment of mystical Spiritualism in seventeenth-century Germany.

A brief review of Sudermann’s use of such sources ifn_iicates thalgucal;
a premise is far too simple. Sudermann was not sPi.nmqhzmg th:.'l.1 mediev
texts, but was channeling a highly developed spirituality into the narrow

confines of practical morality. There is no Jiscussion here of the influence 3

i X i ard to the
medieval texts had on shaping Sudermanns thought w1.t]1 Tega) ;
psychological experience of the general union of the believer with tt?hrft
This experience, Sudermann believed, would develo.p throughout the a&
liever's life s he moved from union to an llumination of that union an
e purgation of all that detracted from it. In this, the medieval tripaxtite

mystical path was effectively reversed. Extensive use of a source by an

author does not mean that a similar theological morphology exists between

¥ ieval mysical texts, although
the two. In Sudermann’s work, at least, Puedxev
nuinerous, were not significantly influential. They served ag matter but

not form for his theological construct.

i " i Late Middle Ages and
52 On the democratisation of m tical {mminolosuy in the e e (C m%e Ry

“gimul Cemitus ot %
Mass.: Harvard University Press, 1963), 341-43, and ?;.,n;}?g R;‘}m“mﬂ g

Luther, see Hetko A. Qbermann, ‘he Haroest

: . and Mysticlsm™ in Steven E, Ozment,
St i'sl;s‘;l?;v:n (c:hicy:go, TiL: Quadrangle Books, 1671), 218-51.

53 Note, as well, Ronald {1 Sider, “Karlstadt’s Orlamiinde Theology: A Theology

of Regoneration,” MOR, XLV (1971}, 185-200.
54 Ses, for example, Welgelt, 108, 213, 235, 238.

THE BEACHY AMISH IN IOWA
A CASE STUDY

DorotEY aND ELMER Scrrwixper®

During the past several decades the number of Amish settlements
in the American Middle West has increased significantly. Faced with
soaring land prices in the eastern United States, many Amish families have
_ sought relief by moving into the central United States where land has
~ been available at more reasonable prices. The result is that since 1950,

sixteen new Amish communities—fourteen Old Order and two Beachy—
have been founded in the states of Minnesota, Iowa, and Missouri alone.
Throughout the Middle West the Old Order constitute the largest percent-
age of Amish population, about four-fifths, while the more liberal Beachy
Amish make up the remaining one-fifth, Today there are two Beachy set-
tlements in Jowa, one near Kalona and one near Leon!

_ While all aspects of Old Order society have received attention from
scholars in recent years, the history of the Beachy and their relationship
to the Old Order have been largely unexplored. Because the O} Order

are the dominant group within Amish society, their life style has come to

epitomize the Amish way of life. Although the Beachy embrace many of
the' same religions and social customs, they nevertheless deviate in sev-
eral significant ways., Overall, they‘are more liberal in their economic

* practices and less concerned about maintaining separation from the world.
Beachy Amish members work in more nonfarm related industries than

Old Order members, own automobiles, and interact more frequently with
non-Amish people.- One of the most frequent distinctions made between

the' two groups is whether they are “house Amish” or “church Amish.”

The terms indicate a basic difference, as the Beachy worship in churches

and the Old Order conduct religious services in their homes, Because of

-these religious and social differences as well as the limited information on

‘the Beachy Amish, it appears useful to present the following case study
of Towa’s two Beachy communities. The paper will include the reasons

for thelr establishment, thelr religious beliefs and general social behavior

-and, where meaningful, comparisons with Old Order society.

OunGiNs oF THE BEACHY AMISH

The Beachy Fellowship came into existence in the 1920s in Somerset
County, Pennsylvania? During that decade 2 conflict developed in the
trict of Moses M. Beachy, an Old Order Amish bishop of the Casselman-

+ ““Dorothy Schwieder fs fstructor in history, Iows State University, and her hus-
. band, Elmer Schwieder, Is associate 850T, ent of Family Eovironment,
- Jowa State University, Ames, Iowa. article which follows i3 reprinted from A
Peculicr People: lowd's Old Order Amish by Elmer and Dorothy Schwieder; Iowa
> State University Fress; Ames, Towa; 1875, $7.95.

1 Following i+ a list of Old Oxder Amish sottlements in Iowa with date of set-
Filement: Kalona, early 1840s; Buchanan County, 1914; Milton, 1988; Bloomfield,
* 1971; end Mclntre, 1975, The two Beachy communities established since 1950 are
Leon, Iowa, and Grove City, Minnesota.

2 “Beachy Amish Churches,” ME, 1955, I, 254.
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River District, which centered around the use of electricity, the ownership
of automobiles, and the practice of holding Sunday School. Eventually
the controversy also involved more fundamental church doctrine when
Bishop Beachy refused to excommunicate and shun members of his con-
gregation for joining Conservative’ Amish Mennonite churches® In 19927
the situation reached a climax when the most conservative members of the
« invelved church districts withdrew and joined other Old Order church
districts so they would not lose their good standing with the Old Order |
group. This division resulted in the Yoder (Old Order) and the Beachy
congregations, both being named after their respective ministers at that
. time.4
During the next three decades other Old Order church districts fol-
lowed Beachy's example until Beachy congregations were located in
many states throughout the central and eastern United States. Today there
are Beachy congregations in eighteen states and the District of Columbia
and six foreign countries, with the heaviest concentrations in Pennsylvania
and Ohio. Their present membership of 4,297 is spread out among seventy-
three congregations, Although there are a few exceptions, the great majority
of Beachy Amish are either former Old Order members or descendants
of former Old Order members. On rare occasions a non-Amish might join -3
the Beachy group or a Beachy member might marry a non-Amish who
then joins the Beachy Church. Throughout North and South America the
Beachy Amish constitute approximately one-fifth of the total Amish popula-
tion®
The first Iowa Beachy Amish church began near Kalona in 1948, Typ-
ical of previous church schisms, disagreement arose among certain Old
Order members over the use of modern farm equipment. Precipitating
the controversy was the fact that Johnson County highway officials had
applied an oil surface to roads in the southern part of the county and had
then prohibited the use of vehicles with ugs. The members of one church
district, the North District, agreed to use rubber on their machinery, but
this decision brought an fmmediate, negative reaction from other church
districts. Action was taken to prevent the North District from going ahead
with their adoption of rubber tires, and gradually the guestion of other
modern eonvendences and equipment also became involved. Soon members
were arguing over the propriety of using electricity, owning automobiles
and installing telephones. The more liberal members began to challenge
the traditional arguments with comments like, “If it is wrong to own a
car or use a telephone then why is it right to hire a car or use a neighbor’s
phoner™

3 Ibid.

4 Marlan Logen, “Beachy Amish in Iowa” (unpublished paper, Iows State Uni
versity, 1873), 1.

5 Mennonite Yearbook and Directory (Scoltdale, Pa.: Mennonite Publishing
House, 1975), 81,

6 Logan, 5-6; Beachy Amish Community, Decatur City, Tows, private interviews,
January 1874

As a result of the disagreements seven families left the Old Orxder and
gan meeting separately for religious services. These Amish fathers were
Mose Yoder, Willie Helmuth, Enos H. Miller, John Helmuth, Chris Stoltz-
. fus, Mose Coblentz and Benedict Kemp. Their place of worship was an
* unused Lutheran Church located northeast of Kalona at Kesselring Junc-
% tion. Hard feelings continued, however, as many homes had been affected
"with sons and daughters leaving the Old Order and “going Beachy.™ .
Ministers from Beachy churches in other states came to preach until
- John Helmuth and Mose Yoder were ordained as ministers during the
: winter of 1946, The Beachy adopted the name Burkholder Church after

rinister by that name who had visited the group. In 1952 the members
built a church five miles north of Xalona and changed their name to Sharon
Bethel. From the modest beginnings of seven families, the- congregation

has grown to forty-one families for a total membership of ninety-nine.?

Bracay Exeansion

Like the Old Order, Beachy groups have experienced difficulty in ﬁm?-
" ing reasonably priced land, and this problem led them to establish their
. second Towa settlement in Leon. In searching for new areas the Beachy
ave followed the same pattern utilized by the Old Order. The procedure
is for several members to form a search committee and travel to different
dreas whers they know land is for sale. Notonly is price a factor, but also
the possibility of additional farms coming up for sale in the future. When
they visited the Leon area the Beachy committee discovered that many of
the farmers were between sixty and seventy years old and were obviously
 considering retirement. Land values averaged $80 an acre. The two pre-
tequisites for determining a new settlement area-land prices and land
quantity—were thus satisfied. The first two Beachy families—-Mose Yoders
and Wayne Millers—moved to Leon in February 1959. Yoder was 2 min-
ister in the Kalona Sharon Bethel congregation and had been one of the
founders of that group. The families that followed in the next few years
came from Oklahoma, Xansas, Virginia, Pennsylvania, Indiana and Oregon
d brought the total number of families to twenty-five. During the most
recent years the Beachy young people have married within their com-
unity and the totel number of families is now thirty with a total mem-
bership of eighty.?
Seldom, however, s the reason for resettlement totally economic. The
feeling exists among the Towa Beachy that the Leon group is the most
liberal and that those members who came to Leon were perhaps a little

7 Logan, 5.

8 l’b&dgflﬁ. Because the Beachy Amish believe in baptism based on confession of
faith, the membership number of ninety-nine does not include those offspring who have
not yet been baptized, The Beachy, like the Ol Order, have large famﬂi:as so the total
num{:e:r of peopls in this commumity would be roughly double the baptized members.
! y, there are more unbaptized members in a community than baptized members.
John Hostetler, Amish Society (rav. od.; Balimore: Johns Hopkins Press, 1968), 80.
. 9 Beachy Amish Community, Decatur City, Towa, privats interviews, January 1674.
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union and the employer, maintain an attitude of sincere neutrality. 3}

4. Abide by the regulations of the shop and union with regard to wages ’
hours, and working conditions (as long es such regulations de
not violate Biblical principles).®

The unions, in turn, agree to excuse the nonresistant employee from ;

membership in the union, payment of union dues, attendance at meetings,
and other union activities.'® -

In regard to education, the Beachy have not adhered as strongly to-

their separatist tendencies as have the Old Order. The Kalona Beachy .
group has its own school, Sharon Bethel, which presently has an enroll-
1ent of about seventy students. The school contains three classrooms and -
hires three teachers, In Leon, children attended the public schools until --
September 1974, when Beachy parents obtained permission from the Iowa -
State Board of Instruction to open their own private school, the Franklin -
Christian Day School. Their action stands in sharp contrast to the Milton
Old Order Amish, who organized a school almost immediately upon the
settlement of their families in that area. The Beachy do believe, however, .
that an eighth grade education is sufficient, and that the best way to educate
their children is through private schoals hiring Beachy Amish teachers!?
The Beachy provide further religious training for their young people
at the Calvary Bible School at Calico Rock, Arkansas. Beachy congréga .
tions throughout the nation finance and administer the school and Beachy °
ministers teach the courses. As the school's name indicates, it is a Bible -
school and most courses. center around that theme, They also, however, -
offer elementary courses in musle, typing, and German. These sessions, *
each lasting three weeks, are held during January and February. At one
time or another most Beachy young people from Kalona and Leon attend -
the school 18 '

In the area of religion, Beachy and Old Order members share common

convictions. The Beachy believe in non-conformity and non-resistance and
accept the Dordrecht Confession of Faith., They believe as well in the
Christian ordinances of feet washing, head coverings for women, the laying -
on of hands, holy marriage, and the practice of the holy kiss between be-
lievers. The major difference is the use of a separate church building by
the Beachy.”®

Like most Mennonites, the Beachy believe in non-resistance and there- -

fore will not serve in any military capacity. They believe that, since they "
are Christians, it is inconsistent for them to “participate in military service, .
whether combatant or noncombatant, whether in defense or offense, for -

Christ has commanded us to love even our enemies.” To support their
pacifist views, the Beachy qoute Matthew 5:39-44, which states that in
event of conflict they should turn the other cheek.®® They believe their
ple should take positive action, such as giving financial aid to the needy
d distressed, clothing the naked and, in all ways, seeking to overcome
evil with good. In the event of all-out war, the Beachy believe that the
criptures xequire them to “flee, or suffer the speiling of our goods, rather
“than to inflict injury even on an enemy.” (Matt. 10:32, Matt. 5:39, Rom.
£12:19)%
Like the Old Order, the religious convictions of the Beachy prevent
them from any involvement in political matters. They believe in the sep-
“gration of church and state and believe that the two groups have no right
to interfere in the activities of the other. The Beachy further believe that
‘since they subseribe to biblical nonresistance they therefore canmot par-
ticipate in “a system that hears the carnal sword, ‘for the weapons of our
arfare are not carnal’ (I Corinthians 10:4).” The same beliefs prevent
em from participating in political campaigns, political rallies and elec-
, “for by so doing we would identify ourselves with the system.” The
eachy believe that because of God's absolute power over men, they can
- secomplish more by their prayers than others can by voting against one
another at the polls.?

THE Beacay Frriowsme

- “The Beachy Church is considered a fellowship as opposed to a specific
onference. Like the Old Order, each congregation is autonomous with a
tshop presiding over the membership, assisted by two ministers. The
eachy believe in a support ministry but not in a paid ministry—which
eans that if the bishop or ministers find they are behind in their own
work because of church obligations, other members of the congregation
will assist with field work, harvesting or whatever work needs to be done.
The bishop and ministers are chosen by lot. Once a year church officials
ttend a general assembly to discuss common problems. Ervin N. Hersh~
erger of Meyersdale, Pennsylvania, serves as secretary for the National

embly. Within each individual church district, the bishop conducts
ommunion and performs baptisms and marriages. The ministers assist him
with. the preaching and give supportive counsel. In Kalona the church
érvices are conducted in German, but in Leon they are conducted in Eng-
sh. Sunday moming church services are alternated with Sunday School.
On the Sundays when Sunday School has been held, evening church ser-
are conducted. On the alternating Sundays, the young people have
al meetings. Once a month the young people also hold a social get-
together called a “Literary.” The entertalnment consists of games, singing

15 Ikid., 15, 18.

18 ibid., 18.

17 Beachy Amish Community, Decatur City, Iowa, }Jrivahs interviews, January,
1974; State Department of Public Instruction, Des Moines, owa,g'?ﬂvate Interview wil
Mzs, Edith Munro, Elementary Education Consultant, January 1974

18 Logan, 17; pamphlet advertising school entitled, “Calvary Bible School, Calleo
Rock, Arkansas, January 1, 1973, March 2, 1973."

19 Logan, 2-4.

.o 'I‘hg also quote Romans 12:14; I Peter 3:9; Isalah 9:4; Micah 4:3. Also see
scht ‘2n, Article X1V, )

-21 *“Peace, War and Soclal Issues, A Statement,” 6.
‘22 Ikid, 8.
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more progressive than their home congregations would have liked. By
moving to a new area where they were involved in shaping the rules of
conduct they could accommodate their more liberal feelings. This avoided
confrontation in their home congregation and possibly eliminated any
Jesire to leave the Beachy group for a less strict Mennonite group. As
with the Old Order, the ability to Initiate new communities without loss of
prestige or church privileges provides the Beachy members with a safety
valve for their discontent.’®

The Leon community reacted somewhat negatively when news of the
impending Beachy seftlement began to circulate. Rumors flowed freely
that the Mennonite people were invading southern Towa with forty fam-
{lies in the initial settlement alone, and that they would set up an inde-
pendent economic organization. They would have their own banks, stores
and other service operations, so they would have no need of the services
of locally owned businesses. Also heard frequently was the rumor that
they planned to purchase all the land and drive non-Amish pe
the area. Apparently the Leon residents had mistaken the Amish for the
Amana residents located west of Towa City. They believed that the Amish
were going to establish a similar society where the stores, industyial plants
and land were to be owned communally.!!

Moses E. Yoder, one of the two original Beachy settlers and a Beachy
minister himself, began to counteract these allegations by attending the
Leon Ministerial Counctl, composed of local ministers. He managed to
interpret successfully the Mennonites” religious beliefs and positions as well

as plans for migration. The local ministers, in turn, relayed this information
A close relationship developed between Minister
Yoder and the Ministerial Council and no doubt the understanding stem-
ming from this relationship was highly significant in calming many fears
about the Mennonite “invasion.” Gradually the misapprehensions began to

to their parishioners.

fade and community members began to observe that the Beachy mem

were pleasant, hard working, thrifty people. In fact, many older farmers
who were anticipating retirement began to approach Mr. Yoder and offer
to sell him their farms. It began happening so frequently that Mr. Yoder
commented, “Every time some older man drove in, I knew he had a farm

to sell.”2
CENERAL CHARACTERISTICS

Although the Beachy Amish in Iowa have retained many characteristics
of the Old Order, there are many areas of contrast. Economically, the

10 Ibid., February 1975.

11 Ibid., January 1874, Possiblg Leon residents were also confused about the
di dropped the

pot know that the Amana pe

present status of the Amanas and
ation fn 1932. Today the Amana

communal basls of economic or
the agricultural lands, meat plants, furniture shops, -and o
Amana resident owns his or her own home and other private property, Am

fresentatio:l of the Amsna sturgy is Barbara Yambure's A Change and a Parting ( Ames:

owa State University Press, 1 60).

12 Logan, 12.

ther operations but each
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~ Beachy are not so concerned about isolating themse i
_ world.. Altlm}.lgh most Beachy men are farmirs, g:n;v?&iosﬁeﬁeeﬁﬁzd?
ment m-outmde areas. In the Leon congregation some are employed atya
re:dy—mlx'plant in Davis City and others operate a window fac{ory and
sx : lft_cks:;lﬂl shop in Decatur City. Carpentry, mechanical work and truck
: u;:lt.l@lf sg alttmc.t Beach-y wage earnexs. In agriculture, the Beachy use
"them'ls and e ectrical equipment, which undoubtedly saves time and makes
ess depe.ndent on the manual labor provided by large families. Their
.;-gureag‘es r-emam.small, however, so they are still forced to practice e;xtreme
B g.ahty in their buying habits, whether the expenditures are for farm
f&mp;;ent or domestic needs. Their machinery is more up-to-date than
o e:.“ the Old Order, and many do custom combining throughout their

. One aspect of their economic activities that pr i

- Beachy mE:fnbers is that of working in areas “?h:rs:ngmi)li;ﬁmaf'gr;ﬁ?
onally unionized. While Beachy members recognize that umions have
sﬁnﬁught about. great improvements io working conditions and wages, they
. refuse to identify themselves with any group that might resort to force
power. Pointing out that unions sometimes use mob tactics and violence
ey bllst membership in such organizations and point out instead tha;
ible teaches a better way as revealed in Matthew 7:12, Ephesians 4:31
r.and II Timothy 2:24. To guide their members in these areas, the Beac:-hy

“suggest the following:
1. That o : i
Ih requu;.: erél.embers seek employment where union membership is
2. That farmers likewise refrain from m ip i
. embership in f i
3; ghh;ch also thrive on coercive and sometimes eshuc;:rl:e;aseﬂliﬂg)sns
) marf:eitf j?nd \':rjhix.:d unions do take control, and if employment or
restric to unic '
oyt o ket n members, we recommend a transfer
The Beachy recommend one further alternative i
: : tive in the area of employ-
_ent_mr:h a urdonized company. The agreement or “Basis of Undersgzﬂ-
EI” go similar to one on indusirial relations prepared by Mennonite Gen-
fra) © _léf::'goe ar;dlagprtorvzldgy officials of the American Federation of
ess of Industri anizations, U
mqnite s aioon o rg; nder these agreements the
L. Contribute to a specified cause, uvsually some charitable or benevo-

lent eause, a sum of mon i
by the union members. ey equivalent to the amount of dues paid

2, ‘Refrain from interference with
. ! : or resistance to union activities
3. In case of conflict, resulting in a strike or similar action between the

13 Beachy Amis i
074 | Y h Community, Decatur City, lowa, private interviews, January

14 *Peace, War and Social Issues, A Statement of the Position of the Amish

{enmonite Churches.” A statement officially adopted by the ministerial body of the

hy Amfsh constituency at their regular annual mesting at Wellesley, Ontario

5, April 18 and 1, 1668, pp. 14, 5.
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and the presentation of a skit which has been written and acted out by
members of the group. In addition, the young people distribute religious
tracts in Iowa City, present religious services and singing at the State
Penitentiary in Fort Madison and conduct services at the Sunshine Rescus
Mission in Cedar Rapids. Disabled persons and widows within the church
are also given special assistance.#

The age at which Beachy young people are baptized presents yet an-
other contrast with the Old Order. The Old Order believe in adult baptism
based on confession of faith, The Beachy do not stress the adult aspect but
rely instead on the confession of faith. Many Beachy young people are
baptized at age fifteon and sixteen and some as young as twelve and thir-
teen. One Beachy bishop stated that they feel the time for baptism has
arrived when the young person begins looking for something more in his
or her life®*

The practice of shunning also differs between the twoe Amish groups.
The Old Order believe that members who commit grievous sins should be
placed under the ban, or shunned. This action is taken by the bishop only
after long, soul-searching consideration and only after the church district
members have voted unanimously in favor of the action. Once an individual
is shunned, however, he is cut off from regular social and religious relations
with other Old Order people. Every attempt is made to help the shunned
individual repent and mend his ways so that he can be brought back into
the full fellowship of the church, but until that time the ban is maintained.?s

The Beachy appear to.use shunning less frequently. The Beachy will
not shun anyone for joining a more liberal Mennonite group, and only under
the most extreme conditions will they shun one of their own members. .
Rather, they make every effort to work with the weyward individual, show-
ing love and concern and aiding in every way possible, hoping that their
behavior will help the individual see “the true way” and return to the
Beachy group with the proper repentance. They interact with all Menno-
nite church groups from the most conservative Old Order to the more liberal
such as the Conservative Mennonites.?®

Counsel meetings are held twice a year, several weeks before com-
munion Sunday. The purpose is to review the rules and regulations with
the entire congregation. It is a time when wrongdoings can be pointed
out to members. If the problems are solved, then they can take part in the
communion service; if not, however, they do not partake. Overall, the
Beachy elders are not as strict as the Old Order regarding their young
people’s behavior. For instance, the Beachy allow their young people to
buy tape decks for their automobiles as long as they contain religious music,

but they will not allow them to bave regular radios. Their rationale is

that they can control what the .
young people listen to on the
cannot control what they listen to gnpthé) radio 2 on tapes but they

Needy and disabled persons outsid '
: e their own church commuyni
als-o a concern of the Beachy, -Membership in the Mennonite Cent‘:;llltéoif

a a small group within the Brethren in Christ Church, located at Dallas
: te:i; Iowa. The two congregations donate animals, or money to purchase
animals, and a mobile unit operated by MCC comes to Leon wEere the
g is done. A health inspector is always present to certify that

the process meets federal .
government standards,
then turned over to MCC for distribution 26 The cans of food are

; ‘The Beachy also have their own i

; i : . separate mission organizati

- Amish Mennonite Aid, founded in 1955. Headquarters are ﬁctheTlh?nn’Eth:
Rochester, Ohio, with the governing board com o

} : osed of Beachy mini
3 Iocated throughout the United States. Today thz agency’s maﬂ?: :1;11;11:;::

is o .
Upon overseas mission work, with most attention directed to British

1. To help meet physical, spiritual, and i
2 ¥h1célh P ey ysical, n[:) i z;m tI,l emotonal needs of Individuals
» 0 cemonstrate a positive witness which testf to
: Eeolwerthcgm?::ﬁeang to the' life of a Christian b;s helpgfg iot;::r:n tg
tooﬂ e mate:i a]s?’ providing information, encouragement, love,

3. To live togeth, i i
_ 4 TChrisﬁani% h :;'“E;i fn grag:p In a way that will demonstrate what true
- % 1.0 strengthen the outreach of the church thro i
_ : _ _ ugh daily, consi
eriz 011;(;. al:j); eagl?rgis é}la?u :;Eiinn 5 oif tlt1hose lessgfortungte,oghs.lesrfﬁl;
o et Y 1 S10¢ leather; by assisting the work
| responsib?:;: enever this Is jointly agreed upon by those who are
~ The group’s domestic work consists i
S : : of sponsoring and operating th
%gilfy i.?gIécfoHon:le in H'amson, Arkansas, and the children’s hmies at gPlaig
X 3;0 hio, an Mission Home, Virginia. An additional function of the
1§ overseas program was that it provided many young Beachy men

- 27 Logan, 20

23 Beachy Amish Community, Decatur City, Iowa, privete Interviews, Janmary -
28 Beachy Amish Communtty,

1974
24 Ihid.
25 Melvin Gingerich, The Mennonites in Towa (lowa City: State Historical So-
ciety of Towa, 1939), 175-178,
26 Beachy Amish community, Kalons, Iowa, ptivate interviews, March 1871

Decatur City, Towa, private interviews, January

éé “Amish Meunonite Aid Qver
: Awish Mennonite Ald, 1967) 1. Voluntary Service Manual,” (East Rochester,
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le. Overall, this high degree of interaction is apparently regarded positively
y both Beachy and non-Beachy Amish groups. On the other end of the
¥ spectrum, there appears to be little interaction with members of the Old
B Order. While business contacts are maintained between Beachy people
gin Leon and certaln Old Order Amish communities such as Jamesport,
issouri, some Leon Beachy members have never visited the Amish com-

unity in Buchanan County.?®

with the opportunity to fulfill their Selective Service requirements f
military exemptions through voluntary missionary work.2

In addition to their own missionary group, the Beachy also have their 3
own official publication, the Calpary Messenger, published by Calvary
Publications at Meyersdale, Pennsylvania, Many Beachy families also:
subscribe to Family Life, a magazine published eleven times a year by
Pathway Publishers, Rural Route 4, Aylmer, Ontario,® .

Perhaps it is in the area of general social behavior that the most no-;
ticeable differences appear between the Beachy and the Old Order. Both;
groups believe in the precept of non-conformity to the world, but the man-

" ner in which they enforce it depends upon their interpretation of what is
worldly and what is not, This “interpretive process” apparently affords con-
siderable latitude for the Beachy in determining their social behavio
Beachy members wear more modern clothing, have increased business cone.
tacts with non-Amish people, and take part in extension programs—all of?
which indicate a more liberal interpretation of the non-conforming princip
than that subscribed to by the Old Order.

In the area of clothing, the Beachy lack a uniformity of dress that is
so much a part of the Old Order. The older Beachy men wear the tradi.
tional Amish garb of broadfall trousers and plain colored shirts, but wear
shorter beards and have their hair parted in the middle and cut quite
short. The Beachy women wear a cape style dress of long length, but often
made with brightly colored material. They have dark stockings and a prayer
cap which is smaller in size than that of the Old Order. In general, their
dress is simply less old worldish than their conservative counterparts, .
Beachy young people dress with varying degrees of modernity, as some:’
young men wear regular short sleeved sport shirts and work style trousers.
Some young men who do wear broadfall trousers have abandoned sus
penders and have started wearing belts. With the emphasis today on-
Jonger hair styles and beards, it s difficult if not impossible always to dis-
tinguish between many of the Beachy young people and the general non-
Amish populatcn,3?

In their day to day activities, Beachy members interact .to a high de- -
gree with non-Amish people. Many do so because of their business ac- -
tivities, but increased interaction also comes from the fact that until 1974
Beachy children attended public schools. At different times Beachy mem-
bers have taken part in short courses offered by county extension officials,
such as a tailoring course. In recent years five foster children have been
placed in Beachy homes, necessitating continual contact with welfare of- .
ficials. The involvement of a Beachy minister in the Leon Ministerial Coun
cil offers another example of their social relationships with non-Amish peo-

CoNCLUSION

The two Beachy congregations in Towa have grown steadily since
eir beginnings in 1846 and 1959. Nationwide, the Beachy group is en-
= larging at an even greater rate. In fact, within the last ten years Beachy
congregations have multiplied at such a rapid rate that many Iowa Beachy
members have not been able to remain knowledgeable as to the total num-
ber of Beachy groups and their locations. They exhibit the same high degres
f mobility as their more conservative counterparts, the Old Order, and
there is every indication that the Beachy group will increase in both mem-
hip and number of settlements. Within Amish society the crucial
uestion is, “How many Old Order members will go Beachy?” Undoubtedly
- the Beachy will attract a small percentage of Old Order, but as they become
‘more modern in their dress, more worldly in their economic habits, and
‘increase their social relationships with non-Amish people, they will in-
. ereasingly discourage Old Order members from joining their church. The
; closer the Beachy remain in religious thinking and practice to the Old
-Order, the more converts they will attract. The future trend, however,
ppears to be in the direction of the Beachy becoming more worldly and
us attracting fewer and fewer Old Order members, As they move in that
irection, the probability of their dropping the word Amish from their
:name and thus becoming the Beachy Mennonites, becomes more and more
likely.

33 Logan, 12; Beachy Amish Community, Decatur City, Iowa, private interviews,
amviary 1074,

30 Logan, 18.

31 Beachy Amish Community, Decatur City, Tows, private interviews, Jam
1974; Mennonite Yearbook, 81. it ty, 3 pr Jenuary

197432 Beachy Amish Community, Decatur City, Tows, private Interviews, January



