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isterial Reformers, working from a custom established in the
WMWMMMW\H w»%mmmﬁm.wa %mhooumﬂua& late Em&mﬁ; B%mmmmﬂ nonnnnoﬁom%. M#__mw
extended the concept of the gracious mystical union of specia .wrnowmw».
souls with the divine to that of a general union of every wmrm..én wit < s
in faith.52 Radical Reformers, however, are ﬁmmﬁ& otherwise, and i Hn‘a_
admitted that their first generation Hmsmmamg.ﬁ mwm follow the EMWMHQMWQ
pattern,® it is always emphasized- that the situation was anmMMm . %H .
second generation. This is particularly noted in mmo&msﬁ_ o um evelop-
ment of mystical Spiritualism in seventeenth-century Germany.

A brief review of Sudermann’s use of such sources w.u_m_momﬁwm ENMMEM
a premise is far too simple. Sudermann was not mwmﬂﬁﬁﬁ_m,m t MH me o<.é
texts, but was channeling a highly moé_o_.u@.m %:..HE&_Q E_Bm_ e smﬁuoom
confines of practical morality. There is no discussion here of the w ﬁﬁmﬂb °
medieval texts had on shaping Sudermann’s thought S@E ,nmmm.w.r %w i
psychological experience of the general union of the Gwrm<mnw§n o ...vwh
This experience, Sudermann believed, éo&m. mm%&ommv throughou ” e
liever’s life as he moved from union to an EﬁBmﬁmﬂE: of that ..MHEME H d
a purgation of all that detracted from it. In this, the medieval tripar

mystical path was effectively reversed. Extensive use of a mnﬁ.om by an !
author does not mean that a similar theological morphology exists between

the two. In Sudermann’s work, at least, medieval mysical texts, although

numerous, were not significantly influential. They served as matter but

not form for his theological construct.

I iddle Ages an
tisation of mystical terminology i the Late Mi es
L Ewm WMmEHMmMMBMJSOWMHMwnP n«s Harvest of Medieval m.rm._wrwme_ﬁ.mgwsu%mm
gﬁwﬁ.".mﬁqﬁm Umversity Press, HMMEV, mmu.kmw. Mwm W_M m_nup.%w, mhmhwwuﬁaa”g? S
: Luther and Mysticism” in Steven E. Ozment, ed., ;
Mﬁwmmmﬁmﬁm&m% AQEwmmP 1ll.: Quadrangle Books, 1971), 218-51.
53 Note, as well, Ronald
of Regeneration,” MQR, XLV 1971}, 185-200,
54 See, for example, Weigelt, 198, 213, 235, 238.
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THE BEACHY AMISH IN IOWA
A CASE STUDY

Dorotay aNp ELMER SCHWIEDER®
‘During the past several decades the number of Amish settlements
in the American Middle West has mcreased significantly. Faced with
oaring land prices in the eastern United States, many Amish families have
sought relief by moving into the central United States where land has

een available at more reasonable prices. The result is that since 1950,
sixteen new Amish communities—fourteen Old Order and two Beachy—
have been founded in the states of Minnesota, fowa, and Missouri alone.
Throughout the Middle West the Old Order constitute the largest percent-
age of Amish population, about four-fifths, while the more liberal Beachy
Amish make up the remaining one-fifth. Today there are two Beachy set-
tlements in Iowa, one near Kalona and one near Leon.!

- While all aspects of Old Order society have received attention from
scholars in recent years, the history of the Beachy and their relationship
-the Old Order have been largely unexplored. Because the Old Order
e, the dominant group within Amish society, their life style has come to
pitomize the Amish way of life. Although the Beachy embrace many of
the' same religious and social customs, they nevertheless deviate in sev-
2] significant ways. Overall, they are more liberal in their economic
practices and less concerned about maintaining separation from the world.

eachy Amish members work in more non-farm related industries than
Id Order members, own automobiles, and interact more frequently with
n-Amish people.  One of the most frequent distinctions made between
the’ two groups is whether they are “house Amish” or “church Amish.”
terms indicate a basic difference, as the Beachy worship in churches
the OId Order conduct religious services in their homes. Because of
religious and social differences as well as the limited information on
the Beachy Amish, it appears useful to present the following case study

Iowa’s two Beachy communities. The paper will include the reasons
their establishment, their religious beliefs and genera! social behavior
where meaningful, comparisons with Old Order society.
Ortemvs oF THE BracHy AMisH

[he Beachy Fellowship came into existence m the 1920s in Somerset
, Pennsylvania ? During that, decade a conflict developed in the
‘of Moses M. Beachy, an Old Order Amish bishop of the Casselman.
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nd, ‘Elmer Schwieder, is associate professor, Department of ¥amily Environment,
State University, Ames, Towa. The article which follows is reprinted from A

. People: Towa's Old Order Amish by Elmer and Dorothy Schwieder; Iowa
oiversity ‘Press; Ames, Towa; 1975. $7.95. )
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nd: Melntire, 1975, The two Beachy communities established since 1950 are
owa, and Grove City, Minnesota.
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River District, which centered around the use of electricity, the ownership’
of automobiles, and the practice of holding Sunday School. Eventually
the controversy also involved more fundamental church doctrine when
Bishop Beachy refused to excommunicate and shun members of his con-
gregation for joining Conservative Amish Mennonite churches?® In 1927
the situation reached a climax when the most conservative members of th :
+ involved church districts withdrew and joined other Old Order church
districts so they would not lose their good standing with the Old Order.
group. This division resulted in the Yoder (Old Order) and the Beachy
congregations, both being named after their respective ministers at that
- time.* .

During the next three decades other Old Order church districts fol-
lowed Beachy’s example until Beachy congregations were located in:
many states throughout the central and eastern United States. Today there
are Beachy congregations in eighteen states and the District of Columbia
and six foreign countries, with the heaviest concentrations in Pennsylvania
and Ohio. Their present membership of 4,297 is spread out among seventy-
three congregations. Although there are a few exceptions, the great majority
of Beachy Amish are either former Old Order members or descendants
of former Old Order members. On rare occasions a2 non-Amish might join
the Beachy group or a Beachy member might marry a non-Amish ‘who
then joins the Beachy Church. Throughout North and South America the
Beachy Amish constitute approximately one-fifth of the total Amish popula-
tion.?

The first Iowa Beachy Amish church began near Kalona in 1946. Typ-
wcal of previous church schisms, disagreement arose among certain. Old
Order members over the use of modern farm equipment. Precipitating
the controversy was the fact that Johnson County highway officials had
applied an oil surface to roads m the southern part of the county and had
then prohibited the use of vehicles with lugs. The members of one church
district, the North District, agreed to use rubber on their machinery, but
this decision brought an immediate, negative reaction from other church
districts. Action was taken to prevent the North District from going ahead
with their adoption of rubber tires, and gradually the question of other
modern conveniences and equipment also became involved. Soon member
were arguing over the propriety of using electricity, owning automobile
and installing telephones. The more liberal members began to challenge
the traditional arguments with comments like, “If it is wrong to own a
car or use a telephone then why is it right to hire a car or use a neighbor’s
phone?™®

As a result of the disagreements seven families left ﬂrw. Old Order and
egan meeting separately for religious services. These Amish fathers were
ose Yoder, Willie Helmuth, Fnos H. Miller, John Helmuth, Chris Stoltz-
fus, Mose Coblentz and Benedict Kemp. Their place of worship was an
used Lutheran Church located northeast of Kalona at Kesselring Junc-
on. Hard feelings continued, however, as many homes had been mm.woﬂma
ith sons and daughters leaving the Old Order and “going Beachy: .
Ministers from Beachy churches in other states came to preach untit
n Helmuth and Mose Yoder were ordained as ministers during the
ter of 1948. The Beachy adopted the name Burkholder Church after
minister by that name who had visited the group. In 1952 the members
ilt a church five miles north of Kalona and changed their name to Sharon
ethel, From the modest beginnings of seven families, the congregation
s grown to forty-one families for a total membership of ninety-nine.?

Braciry ExeaNsioN

Like the Old Order, Beachy groups have experienced difficulty in find-
ing reasonably priced land, and this problem led them to establish their
oond Towa settlement in Leon. In searching for new areas the Beachy
ve followed the same pattern utilized by the Old Order. The procedure
for several members to form a search committee and travel to different
eas where they know land is for sale. Not.only is price a factor, but also
the possibility of additional farms coming up for sale in the future. When
gy. visited the Leon area the Beachy committee discovered that many of
o farmers were between sixty and seventy years old and were obviously
idering retirement. Land values averaged $80 an acre. The two pre-
quisites for determining a new settlement area—land prices and land
antity—were thus satisfied. The first two Beachy families—Mose Yoders
Wayne Millers—moved to Leon in February 1959, Yoder was a min-
r'in the Kalona Sharon Bethel congregation and had been one of the
nders of that group. The families that followed in the next few years
ams: from Oklahoma, Kansas, Virginia, Pennsylvania, Indiana and Oregon
rought the total number of families to twenty-five. During the most
-years the Beachy young people have married within their com-
-and the total number of families is now thirty with a total mem-
p of eighty.®
Seldom, however, is the reason for resettlement totally economic. The
ng exists among the Towa Beachy that the Leon group is the most
eral-and that those members who came to Leon were perhaps a little

Logan, 5.

:&m; 6. Because the Beachy Amish helieve in baptism based on confession of

aith, the membership number of ninety-nine does not include those offspring who have

Vet ‘been baptized. The Beachy, like the Old Order, have large families so the total

er.of people in this community would be roughly double the _.uvmz.nmm members.
ically;-there are more unbaptized members in a community than baptized members.

hri Hostetler, Amish Soclety (rev. ed; Baltimore: Johns Hopkins Press, 1968}, 80.
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more progressive than their home congregations would have liked. By
moving to a new area where they were involved in shaping the rules of
conduct they could accommodate their more liberal feelings. This avoided

confrontation in their home congregation and possibly eliminated any i . b

desire to leave the Beachy group for a less strict Mennonite group. As .mw.oﬂww%mwwwms EUWMM»% nvmw nd others operate a &nmcé factory and
with the Old Order, the ability to initiate new communities without loss of | drivitg also atiract Beah, c“.cm ity. Carpentry, Em.oszom_ work and truck
?.%mmm% oHrorsmwu wﬂé@mmm provides the Beachy members with a safety fiotors and electrical mﬁﬁwﬁmbmm %Mw%%nmrmwﬁ MHMMMWHME@ MS Wmmﬂ.muﬁw mma
valve for their discontent. , it g aves time and makes

The Leon community reacted somewhat negatively when news of the _,.HMMMWnmmwhmwww%aww%%oﬂw.umw Mwwow wucm,mm% by large families. Their
unpending Beachy settlement began to circulate. Rumors flowed freely Lity in their by in habits. wh %Um.nm still forced to practice extreme
that the Mennonite people were invading southern Iowa with forty fam- tipment or do BmmW,o g g g mﬁuq nether the expenditures are for farm
ilies in the initial settlement alone, and that they would set up an inde- of the Old Ordor smM > “hewr machinery is more up-to-date than
pendent economic organization. They would have therr own banks, stores » and many do custom combining throughout their
and .other service operations, so they would have no need of the services
of locally owned businesses. Also heard frequently was the rumor that
they planned to purchase all the land and drive non-Amish people from
the area. Apparently the Leon residents had mistaken the Amish for the
Amana residents located west of Towa City, They believed that the Amish
were going to establish a similar society where the stores, industrial plants
and land were to be owned communally.!?

Moses E. Yoder, one of the two original Beachy settlers and a Beachy
minister himself, began to counteract these allegations by attending the:
Leon Ministerial Council, composed of local ministers. He managed to
mterpret successfully the Mennonites™ religious beliefs and positions as well .
as plans for migration. The local ministers, in turn, relayed this information
to themr parishioners. A close relationship developed between Ministe
Yoder and the Ministerial Council and no doubt the understanding stem
ming from this relationship was highly significant in calming many fear
about the Mennonite “invasion.” Gradually the misapprehensions began t
fade and community members began to observe that the Beachy member:
were pleasant, hard working, thrifty people. In fact, many older farmer
who were anticipating retirement began to approach Mr, Yoder and offer.
to sell him their farms. It began happening so frequently that Mr. Yode
commented, “Every time some older man drove in, I knew he had a farm

to sell.”12

,.“ . many others seck employ-
ent m outside areas. In the Leon congregation some are mech&mmﬁwm

One aspect of their economic activities that presents a conflict for some
chy members is that of working in areas where employees are tradi
m&u\ unionized. While Beachy members recognize that unions ha -
uo:mw_“ mm.oc_.“ great improvements in working conditions and wages EMm
efuse _.ro”aw:m&\ themselves with any group that might nmmcwnmwo“ monow
wer. Pointing out that unions sometimes use mob tactics and violence
yesist membership in such organizations and Point out instead _&mm
m#Em.ﬂmmcw@m a better way as revealed in Matthew 7:12 Ephesians 4:31
I Timothy 2:24. To guide their members in these m,_...mmmu the womo.rw

Mwm.”mmmw MM.@BW@HW momwmgm_owgmuwiuﬁmcbmos membership is
2. That farmers likewise refrain from membership m farmers unio
%Enr.mwo thrive on coercive and sometimes destructive Bm%.ommum
That if and when unions do take control, and if employment :
‘market is restricted to union members, we recommend %HM. mOn
.-of employment or market.1¢ b e
Hﬁm Beachy recommend one further alternative in the area of ‘em loy-
eﬁ.nr a unionized company. The agreement or “Basis of Gs&mwmwgw.
H.m“.mg:mm to one on industrial relations prepared by Mennonite Gen-
Conference and approved by officials of the Amer.can Federation of

Congress of Indusirial Or anizati
ol g ons. Under th
nite oEwHo%mmm agree to: ese agreements the

Contribute to a specified cause, usually some charitable or benevo-

muﬁomﬁmvmmmaomgoummc~.<&mnn H am
, omsm i
‘by the union members. 7 ount of dues patd

efrain from interference with or resistance to union
1 case of conflict, resulting in a strike or similar actio

_ Generat, CHARAGTERISTICS
Although the Beachy Amish in Towa have retained many characteristi
of the Old Order, there are many areas of contrast. Economically, th

10 Ibid., February 1975.

11 Ibid., Jaowary 1974. Possibly Leon residents were also confused about th
present status of the Amanas and did not know that the Amana people dropped th
communal basis of economic organization in 1932, Today the Amana Corporation owni
the agricultural lands, meat plants, furniture shops, and other operations but eac
Amana resident owns his or her own home and other private property. An excelle:
resentation of the Amana story is Barbara Yamburas A Change and a Parting (Amed
owd State University Press, 1960).

12 Logan, 12.

activities,

n between the
wm»nuw >E1.mr Community, Decatur City, Iowa, private Interviews, January
“Peace; War and Social Issues, A Statement of the Position of the Amish

Churches.” A statement officially adopted by the ministerial body of the

.mwnouunwﬁmunmnnrmﬂ
ool 16 amcl 1, Hw.w 68, pp. “_.mw,mumm-.u_ﬁ annual wmeeting at Wellesley, * Ontario,
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unicn and the employer, maintam an attitude of sincere neutrali
4. Abide by the regulations of the shop and union with regard to wages

howrs, and working conditions (as long as such regulations d
not violate Biblical principles).s .

The unions, in turn, agree to excuse the nonresistant employee fro
membership in the union, payment of union dues, attendance at meeting;
and other union activities,1® :

In regard to education, the Beachy have not adhered as strongly to
their separatist tendencies as have the Old Order. The Kalona Beachy
group has its own school, Sharon Bethel, which presently has an enro
‘ment of about seventy students. The school contains three classrooms and
hires three teachers. In Leon, children attended the public schools until
September 1974, when Beachy parents obtained permission from the Iowa
State Board of Instruction to open their own private school, the Franklin
Christian Day School, Their action stands in sharp contrast to the Milton
Old Order Amish, who organized a school almost immediately upon the
settlement of their families in that area. The Beachy do believe, however,
that an exghth grade education is sufficient, and that the best way to educate
their children 15 through private schools hiring Beachy Amish teachers.

The Beachy provide further religious traming for their young pebp
at the Calvary Bible School at Calico Rock, Arkansas. Beachy congreg!
tions throughout the nation finance and administer the school and Beachy
ministers teach the courses. As the school's name indicates, it is a Bible
school and most courses. center around that theme. They also, however,
offer elementary courses in music, typing; and German. These sessions,
each lasting three weeks, are held during January and February. At:one
time or another most Beachy young people from Kalona and Leon attend
the school.18 . .

In the area of religion, Beachy and Old Order members share common
convictions. The Beachy believe in non-conformity and non-resistance and
accept the Dordrecht Confession of Faith. They believe as well in the
Chustian ordinances of feet washing, head coverings for women, the Jaying
on of hands, holy marmage, and the practice of the holy kiss between be-
lievers. The major difference 15 the use of a separate church building by
the Beachy.'®

Like most Mennonites, the Beachy believe in non-resistance and ther
fore will not serve i any military capacity. They believe that, since they
are Christians, it is inconsistent for them to “participate in military servic
whether combatant or noncombatant, whether in defense or offense, for

Christ has commanded us to love even our enemies.” To support their
pacifist views, the Beachy qoute Matthew 5:39-44, which states that in
event of conflict they should turn the other cheek2 They believe their
ple should take positive action, such as giving financial aid to the needy
distressed, clothing the naked and, in all ways, seeking to overcome
I'with good. In the event of all-out war, the Beachy believe that the
ptures require them to “flee, or suffer the spoiling of our goods, rather
:to inflict injury even on an enemy.” (Matt. 10:32, Matt. 5:39, Rom.
.H.@VNH

Like the Old Order, the religions convictions of the Beachy prevent
from any involvement in political matters. They believe in the sep-
on of church and state and believe that the two groups have no right
interfere in the activities of the other. The Beachy further believe that
ince they subscribe to biblical nonresistance they therefore cannot par-
pate in “a systern that bears the carnal sword, for the weapons of our
ate are not carnal’ (II Corinthians 10:4).” The same beliefs prevent
“from participating in political campaigns, political rallies and elec-
“for by so doing we would identify ourselves with the system.” The
sachy believe that because of God’s absolute power over men, they can
oniplish more by their prayers than others can by voting against one
er at the polls.2?

THE BEacHY FELLOWSHIP
The Beachy Church is considered a fellowship as opposed to a specific
etence. Like the Old Order, each congregation is autonomous with a
hop. presiding over the membership, assisted by two munisters, The
chy . believe in a support ministry but not in a paid ministry—which
that if the bishop or ministers nd they are behind in their own
ecause of church obligations, other members of the congregation
ssist with field work, harvesting or whatever work needs to be done.
ishop and ministers are chosen by lot. Once a year chwrch: officials
a general assembly to discuss common problems. Ervin N. Hersh-
of Meyersdale, Pennsylvania, serves as secretary for the National
.E%. Within each individual church distriet, the bishop conducts
idon and performs baptisms and marriages. The ministers assist him
the preaching and give supportive counsel. In Kalona the church
e5 are conducted in German, but n Leon they are conducted in Eng-
Sunday morning church services are alternated with Sunday School.
undays when Sunday School has been held, evening church ser-
iducted. On the alternating Sundays, the young people have
eetings. Once a month the young people also hold a social get-
alled a “Literary.” The entertainment consists of games, singing

15 1bid., 15, 186
16 Ibid, 18.
17 Beachy Amish Community, Decatur City, Towa, private mterviews, January,

1974; State Departinent of Public Instruction, Des Moines, Towa, private interview with
Mrs. Edith Munre, Elementary Education Consultant, January 1974 ‘

18 Logan, 17; pamphlet advertising school entitled, “Calvary Bible Scheol, Calico
Rock, Arkansas, January 1, 1973, March 2, 1973.” . .

19 Logan, 2-4,

ey also quote Romans 12:14; I Peter 3:9; Isaiah 2:4; Micah 4:3. Also see
«Clonfession, Article XTIV,

gace, War and Social Issues, A Statement,” 8.
229bid;; 8,
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3 i i i d acted out by
tation of a skit which has been written and d out
M”Mww_mwmw“m m_w%a group. In addition, the young wmcm.wmh mmmgwﬁnm »wormﬁhw
tracts -in Towa City, present religious services and singing wmb .ww °
Penitentiary in Fort Madison and conduct services at the Sunshine Rescu

Mission in Cedar Rapids. Disabled persons and widows within the church .

lso given special assistance®® . ]
e mﬂﬁm@w@m m%%Eor Beachy young people are g@ﬁu& presents Wm.n an
other contrast with the Old Order. The Old Order believe in adult mmﬁmn“
based on confession of faith. The Beachy do not stress the adult mmmmw..n mﬂa
rely nstead on the confession of faith. Many Beachy u:.z._._umH Mmommmmuw-
baptized at age fifteen and sixteen and some as young as twe Nw an e
teen. One Beachy bishop stated that they .mmm_ the time m.o—, mwumum has
armived when the young person begins looking for something more in
heér life.2 “
> %&o M.Hmo_mco of shunning also differs between Ew two ?Emww mpmmﬂﬂm
The Old Order believe that members who noBEHM _mﬂzmﬁwm m”wuw mmmrmm c;%
hunned. This action is taken » o0
Paced e the ban, .E.. : i i d only after the church district
after long, soul-searching consideration and only al h distict
i i f the action. Once an individu
members have voted unanimously in favor o : e : e
. i 1 and religious relations
is shunned, however, he is cut off from HmmEE... socia
me;%%an Old Order people. Every mﬂmﬂ%,mn M Em&o.wﬂw ﬁwﬁwmm%owm“ﬁm
individoal repent and mend his ways so at e can " bac fo
mewm_wzzmamo%mwmw of the church, but until that time the ban is EmEnmEmm..
The Beachy appear to.use shunning less mnmm.ﬁmbmw. The Beachy ME
not shun anyone for joining a more liberal EmnboEﬂammuwwﬂww and cn_M H“wm MH
iti i hun one o eir OWn m .
the most extreme conditions will they s r own members.
ith the wayward individual, show:
Rather, they make every effort to work wit . : :
Ewm _oﬂa .&w& concern and aiding in m<m_Nr way .@omm:um.m, wmw“w awﬂwmwoﬁwﬁ
- - L i ms
behavior will help the individual see “the true way wnd xeturn, €0 the
with the proper repentance. They interact w .
meoww\smmﬂ%o:ww from wg most conservative Old Order to the more liberal
the Conservative Mennonites.®®
mcorOmeEmou meetings are held twice a year, several weeks before com-

munion Sunday. The purpose is to review the n&mm wnm Hmmiwmonm SMW
i ! i is a ti hen wrongdoings can be poini
the entire congregation. It is a time w : :
OFM to EoEWmnm. ..mmm the problems are solved, M?wu they oﬂw ﬂ&nmu WM.HM. H__b %M
ice; i t partake. . the
inion service; if not, however, they de no : :
WMM%W elders are not as strict as the Old Order regarding their %%E“m
people’s behavior. For instance, the Beachy allow nrmn..n young people to
buy tape decks for their automobiles as long as they contain religions music,

1974.
Ibid. . .
ww Melvin Gingerich, The Mennonites in Iowa (Iowa City: State Historical So
iety of Towa, 1939), 175-178, o
e xwﬂ Beachy ?:mr community, Kalona, Iowa, private interviews, March 1871

23 Beachy Amish Community, Decatur City, Iowa, private interviews, January
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Their ratiomale is
the tapes but they

-Needy and disabled
lso a concern of the Bea
mittee provides a means
ish member from Pe

persons outside their own church community are
chy. Membership in the Memnonite Central Com-
of aiding needy people all over the world, A Beachy
1 nnsylvania sits on the seventeen man MCC board
that meets annually to review programs and determmne future outreach.
The Leon group contributes regularly to MCC through periodic meat
anning operations. The Beachy cooperate with the Old Order River Breth-
n,:a smail group within the Brethren in Christ Church, located at Dallas

ter, Iowa. The two congregations donate animals, or money to purchase
nals, and a mobile unit operated by MCC comes to Leon where the
tchering is done. A health Inspector is always present to certify that
€ process meets federa] government standards. The cans of food are
D furned over to MCC for distribution,28

The Beachy also have their own se

parate mission oﬁmsﬁwﬂo? the
Amish Mennonite Aid, founded in 1955, Headquarters are located in East

ochester, Ohio, with the governing board composed of Beachy munisters
ated throughout the United States. -Today the agency's main emphasis
pon overseas mission work, with most attention directed to British
0 duras, El Salvador and Costa Rica. Missionary work is also being
arried on in Germany. The Beachy purpose is stated as follows in thei
verseas Voluntary Service Manual”:
1. To help meet physical, s
‘which otherwise would
To demonstrate a

piritual, and emotional needs of individuals
not be met.

positive witness which testifies to the love and
power of God and lo the life of a Chrstian by helping others to
help themselves by providing information, encouragement, love,
tools, and materials, _

,.Hom<mﬂcm,w§mnmmm group in a way that will demonstrate what trye

Christianity really means. .

To strengthen the outreach of the church through daily, consistent

life, and by easing the sufferings of those less fortunate, thereby
cmonstrating Christianity in shoe leather; by assisting the work

of missions whenever this is jowtly agreed upon by those who are
esponsible.2

> group’s domestic work consists of Sponsoring and operating the
lks Home m Harrison, Arkan

sas, and the children’s homes at Plain
hio, and Mission Home, Virginia. An additional function of the
Overseas program was that it provided tany young Beachy men

Beachy Amish Community, Decatur City, Towa, private interviews, January

20-"Avhish Mennonite Aid Overseas Voluntary Service Manual” (East Rochester,
ish: Mennonite Aid, 1967), 1.
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with the opportunity to fulfill their Selective Service requirements fc
military exemptions through voluntary missionary work.3° .
In addition to their own missionary group, the Beachy also have' th
own official publication, the Calvary Messenger, published by Calvary
Publications at Meyersdale, Pennsylvania. Many Beachy families als
subscribe to Family Life, a magazine published éleven times a year b
Pathway Publishers, Rural Route 4, Aylmer, Ontario.® .
Perhaps it is in the area of general social behavior that the most n
ticeable differences appear between the Beachy and the Old Order. ‘Bot
groups believe in the precept of non-conformity to the world, but the m
ner i which they enforce it depends upon their interpretation of what
worldly and what is not. This “interpretive process” apparently affords coi
siderable latitude for the Beachy in -determining their social behavip
Beachy members wear more modern clothing, have increased business: c
tacts with non-Amish people, and take part in extension programs—all
which indicate a more liberal interpretation of the non-conforming principl
than that subscribed to by the Old Order. .

In the area of clothing, the Beachy lack a uniformity of dress that i
so much a part of the Old Order. The older Beachy men wear the tradi
tional Amush parb of broadfall trousers and
shorter beards and have their hair parted in the middle and cut gu
short, The Beachy women wear a cape style dress of long length, but oftes
made with brightly colored material. They have dark stockings and a praye
cap which is smaller m size than that of the Old Order. In general, their
dress is simply less old worldish than their conservative counterparts
Beachy young people dress with varymg degrees of modernity, as- som
young men wear regular short sleeved sport shirts and work style trousers
Some young men who do wear broadfall trousers have abandoned sus:
penders and have started wearing belts. With the emphasis today on
longer hair styles and beards, it is difficult if not mmpossible always to dis:
tinguish between many of the Beachy young people and the general non
Amish population E

In their day to day activities, Beachy members interact to a high de-
gree with non-Amish people. Many do so because of their business ac:
tivities, but increased interaction also comes. from the fact that until 1974
Beachy children attended public schools. At different times Beachy mem-

. Overall, this high degree of interaction is apparently regarded positively
both Beachy and non-Beachy Amish groups. On the other end of the
ctrum, there appears to be little interaction with members of the Old
er. While business contacts are maintained between Beachy people
Leon and certain Old Order Amish communities such as Jamesport,
ouri, some Leon Beachy members have never visited the Amish com-
nity in Buchanan County.38

CoNcLUSION

The two Beachy congregations in Iowa have grown steadily since
eir beginnings m 1946 and 1959. Nationwide, the Beachy group is en-
Ing at an even greater rate. In fact, within the last ten years Beachy
gregations have multiplied at such a rapid rate that many Iowa Beachy
mbers have not been able to remain knowledgeable as to the total num-
‘of Beachy groups and their locations. They exhibit the same high degree
mobility as their more conservative counterparts, the Old Order, and
ro is every indication that the Beachy group will increase 1 both mem-
ship and number of settlements. Within Amish society the crucial
stion is, “How many Old Order members will go Beachy?” Undoubtedly
Beachy will attract 2 small percentage of Old Order, but as they become
e modern in their dress, more worldly in their economic habits, and
increase their social relationships with non-Amish people, they will m-
easingly discourage Old Order members from joining thewr church. The
ser the Beachy remain m religious thinking and practice to the Old
der, the more converts they will attract. The future trend, however,
ears to be in the direction of the Beachy becoming more worldly and
thus attracting fewer and fewer Old Order members. As they move in that
ection, the probability of their dropping the word Amish from their
ng-and thus becoming the Beachy Mennonites, becomes more and more
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placed in Beachy homes, necessitating continual contact with welfare of-
ficials, The involvement of a Beachy minister in the Leon Ministerial Coun
cil offers another example of their soeial relationships with non-Amish peo-
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